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Introduction

All praise be rendered to Allah, peace be upon His Messengers and
their latest Messenger, Muhammad, his family and Companions and
their followed them devotedly till the Day of Judgement. I-introduce
this book an Introduction to Islam and an Entrance to define it to him-
self is not aware of it or his awareness is either has a defect of short-
coming or distortion. It is indeed a remembrance and emphasis to him
who does not know it. Remembrance is useful to the believers. Such a
definition to its essential Subsistence general Characteristics, Principel
objectives, and infallible sources togtber with the elaboration of the
need to religion generally and to Islam particularily.

With this definition, the chapter comprised in the book are speci-
fied as follows:

Chater One: Concerning the actual need to Religion, the actual
need to mind, Soul and nature in the individual, and the need of the
Society to factors and norms.

Chapter Two: Subsistence of Islam, in faith, worship, morals and
Legislation.

Chapter Three: It is concerning the characteristics of Islam in the
Scope of Divining, humanity comprehensiveness moderation, and the
combination of steadfastness and flexibility

Chapter Four: Concerning the objectives of Islam in respect of
constructing the Righteous man, Righteous family, Righteous Society,
Righteous nation, Righteous state, and the Call for the Prosperity of
humanity.

Chapter Five: In the sources of Islam, The Qur'an and the sunnah.
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I benefited from that which I have already written in my other
books, such as, faith and life, worship in Islam, the general character-
istics of Islam. The Divine Reference to the Qur'an and the Sunnah.
and so on.

Whoever wants more details in the Chapters I have written may re-

fer to there books.

[ hope that what I have written will be sufficient for the contempo-
rary Muslims to understand the major facts in connection of Islam. I
also hope that nourishment of Islamic calture necessary for the Mus-
lim man in our age in order to recognize the essence of his religion,
free from divisions, consolidation, liquidation and distortions free
from the misconstruction of the exorbitante, and the interpretation the

ignorant.

It is possible that a non-Muslim who is interested in getting some
knowledge about Islam, be given a truthful picture concerning the fun-
damental pillers of religions which God revealed with it the latest
Books, together with the latest Messenger as a Mercy to the universe.

and an evidence for humanity:.

My success in that rests only with Allah, and in Him [ have put my
trust and to Him 1 return".

Date
Rajab 1416
December 1995 Ad.
The Author
Yusuf Al-Qaradawi
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Chapter One

The Need For Religion

1. The Meaning of Religion.

2. The Mind need, an Inborn Human need,
The psychological need.

3. The Social Need for Moral Motives and
Controls.

4. No Existing Substitute for Religion.
5. Is Religion the Opiom of the people?



The Meaning of Religion

Before we discuss the need for religion in general and for Islam in
particular, it is important to define religion. Briefly we quote the de-
fintion given by Dr. Muhammad Abdullah Diraaz which is found in
his valuable book, Religion (Al-Din) and which includes all sorts of

religion, divine, pagan, sound or otherwise:

(Religion, is the belief in the existence of a being (or beings) that 1s
supreme and unseen, that has perception and volition, and that manag-
es and controls matters which concern humankind. This kind of belief
induces man to call that Supreme Being in awe and love, subjection
and veneration. In brief, it is belief in a Divine Being worthy of obedi-
ence and worship. This description pertains more to the psychological
sense of religion. In rather external sense, religion is the total body of
theoretical laws that identify the traits and attributes of a divine power,
and the total body of practical rules that specify the way to worship
that Divine being).

This definition deals with religion as such even if based on pol-
ytheism or paganism because the Qur'an calls it religion. "For you
your belief, but I have my Religion" (109: 6); "And whoever seeks a
religion other than Islam (submission to GOD) never shall it be ac-
cepted of him.." (3:85).

Muslim scholars define religion to be state of divine origin leading
sound - minded people, by their own choice, to what is good for them
in this life and the Hereafter.

The Unity of Revealed Religions:

Scholars classify religions into two categories: revealed and pagan,

(1) (Al-Din) Page 52 published by Daar Al-Qalam Kuwait,
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Divine or revealed religions are based on books revealed by Allah to
enlighten and guide humankind. The divine religions are Judaism,
whose holy book, the Torah (At-Tawraah) was revealed to His Mes-
senger (‘alaihi salaam)' !, Christianity. whose holy book, the Gospel
(Al-Injil), was revealed to His Messenger Jesus (‘alaihi salaam) ; and
Islam, whose holy book, the Qur'an was revealed to the last of the
Messengers and prophets, (‘alaihi As-Salat wa as-salam)(z).

Nevertheless, Islam is distinguished from other revealed religions
by the fact that AHah preserves the Book of Islam (the Qur'an), its oth-
er foundational sources (Sunna and Hadith) because they are the last
Messages of guidance from Allah to humankind. Because of this, the
foundational sources of Islam have remained intact and unblemished
by human intervention. The foundational sources of other religions, as
well as their Holy Books were not preserved by Allah and thus were
altered, changed or lost.

Pagan or man-made religions are earthly, not divine. They are at-
tributed to humans, not Allah, and include Buddhism in China and Ja-
pan, Hinduism in India, Magianism ancient Persia, and others in Asia
and Africa. These were either used to have books which were ulti-
mately lost, as in the case of Magianism or were established by man,
as in the case of Buddhism.

In respect to their doctrinal origins the revealed religions are essen-
tially one. They are different, though, in respect to their laws due to
the different ages in which they were revealed. This is asserted by the
Qur'aan "He has ordained for you the Rligion which He commanded
to Noah, and that We have revealed to you and that which We com-

(1) Peace be upon him.
(2) Blessings and peace be upon him.



manded to Abraham and Moses, and Jesus: "Establish the Religion
and be not divided therein" (42: 13)(1).

"We have prescribed the Law and a way of life for each of you"
(5:48). The Qur'an also states that Islam is the one religion for which
Allah sent all His Messengers and revealed all His books. "Indeed!
The only Religion with GOD is Islam (3:19). According to the Qur'an
all the Messengers of Allah were Muslims and advocated Islam,

"Abraham was neither a Jew nor a Christian but he was truly Muslim".
(3:67)

"And this was the advice of Abraham to his sons and of Jacob, "O
my sons GOD has ordained the Religion for you so hold fast to the
Religion of Islam until death comes to you™ (2:132).

Moses (alaihi as-sa 1dm) said to his people: "O my people. if you
believe in GOD, then put your trust in Him, if you are Muslims"
(10:84). The disciples of Jesus (alaihi as-salaam) said we are helpers
in the cause of GOD we believe in GOD and bear witness that we are
Muslims" (3:52).

The last Messenger of Allah, Muhammad (peace and blessings be
upon him) was also commissioned to advocate Islam. By this he con-
firmed the genuine truths of religion and rules of conduct which sur-
vived alteration in the previous Scripture. The Qur'an aiso corrects and
takes precedence over the Scriptures before it. It thus completes and
perfects the goodly system of conduct that the previous messengers of
Allah came with and called for, now that humanity has outgrown its
early stages and matured, so to speak. In this context we read the

Qur'anic address to the Messenger Muhammad "And We have re-

(1) Here and elsewhere in the Qur'an "We'" refers to Allah.



vealed to you (peace and blessings be upon him) the Book (Qur'an) in
Truth, confirming what has remained intact from the Scripture before
it, and the determiner of it, So rule between them according to what
GOD has revealed, and do not follow their vain desires by turning
aside from the Truth that has come to you'' (5:48).

The Human Need for Religion:

The human need for religion in general and Islam in particular has
to do with the very essence of life, the purpose of existence and the
core of mankind. It is therefore an essential human need. We will here
try to be brief and avoid oversimplification as we explain the state-
ment that the human need for religion is essential.

The Mind Craves Knowledge of the Essential Facts of
Existence.

The human need of a creed primarily derives from man's need to
know himself and the universe around him. The need to find answers
has always occupied the concern of human philosophies without
reaching definitive solutions. Since their creation, people have had the
nagging questions "From where?", "To where?" and why?",

They are sometimes distracted by the demands of daily life, but
they one day return to these eternal questions.

I.Man wonders: from where did [ and this immeasurable universe
come? Did I come into existence on my own or is there a creator
who brought me to existence? Who is he? How am ] related to
him? And what about this vast world - land and sky, animal, vege-
table, and mineral - and the planets and stars, did they come into
existence on their own or is there sovereign creator?



2.What is after this life? What is after death? Where do we go after the
short journey on this Planet Earth? does the story of life from birth
to death have nothing beyond that? Do the virtuous who sacrifice
their lives for good and truth meet the same end as the wicked and
villainous who sacrifice others for their own desires and pleasure?
Does life culminate only in death? Or is there some other life after

death in which the virtuous are rewarded and the villainous pu-
nished?

3. And why was mankind brought into existence? Why were people
endowed with mind and volition which distinguish them from all
animals? Why does everything in heaven and on earth seem to be
in his service? Is there a purpose to his existence? Does he have a
mission in life? Or was he brought into existence only to eat as ani-
mals do and then expire as animals do? If there is a purpose to ex-
istence, what is it? How can this purpose be realized?

These questions have haunted man in every age and demand an-
swers that satisfy the intellect and soothe the heart. Such answers are
only found in religion, and in a pure religious belief. It is religion
which first teaches man that he came into existence neither by chance
nor on his own but he was created by a great Creator Who is his God,
That God made man, fashioned him perfectly, gave him due propor-
tion, breathed soul into him, endowed him with hearing, eyesight,
mind and heart, and granted him all sorts of blessings starting as an
embryo in a mother's Womb. "Did We not create you from a despised
liquid?

"Then We placed it in a safe lodging firmly established;"

"for an appointed term for We determine, so We are the best to de-
termine'. (77:20-23)



This vast universe is not alien or hostile. Like mankind, it is a crea-
tion of Allah which does not continue haphazardly or aimlessly but
rather according to precise calculation and divine control. It is a grant
from Allah to mankind to enjoy its many blessings and reflect upon
the divine Signs which verify its Creator. "Surely in the creation of the
heavens and the earth and in the disparity of the night and day, there

are Signs for those who possess minds (3:190).

"The One Who creates in due proportion and harmoniously, The
One who determines and guides' (87:2-3).

Fortified with this faith, man can relate himselif to the whole of ex-
istence and the God of existence, Allah, and thus can make secure
communion with othes and with life, without apprehension of the sur-

rounding people and things.

It is religion which tells man what comes after life and death. It
tells man that death is not a Cessation of life or nonexistence but rath-
er a transformation into another stage of life, followed by still another
in which every self is judged for what it did. In this eternal stage of
life, nothing is lost to 2 man or a woman, and no one can escape with
whatever might or power was possessed on Earth. "on that Day man-
kind shall issue in scatterings to see their deeds; And whoever has
done an atom's weight of good shall see it; And whoever has done an
atom's weight of evil shall see it". (99:6-8) If man believes in this he
will ultimately live with his heart focused on eternity, Knowing that
he has been created for eternity and that death is only a move from
one abode to another.

It 1s religion which tells man for what he was created and why was
preferred over other creations. It enlightens man as to the purpose of

his existence and his mission in life: he was not created without rea-
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son, and he will not be left without judgment. Man was created to be,
in a special sense, Allah's vicegerent on Earth, to inhabit it as Allah
ordained and to make it yield what Allah likes it to yield. to discover
what is in it and eat whatever good food it can give him. An individu-
al, however, must not trespass the rights of fellow humans nor neglect
what is due to Allah, his Lord. The first right of Allah is to be wor-
shipped Alone and in the way He specified and revealed through His
Messenger (Peace and blessing be upon him), who came to guide,
teach, forewarn, and promise good to all mankind. Thus, if an individ-
ual fulfills his mission in this life which is marked by testing and com-
missioning, he will find reward in the Hereafter, "The Day every soul

will find itself in the presence of the good it has done' (3:30)

This way man realizes the reason for his existence and recognizes
his mission in life. It is only the Creator of mankind and the universe
and the Giver of life Who can reveal these truths to man.

A person who lives without religion - belief in Allah and the Here-
after is ultimately deprived and wretched. He views himself as essen-
tially an animal which cannot be distinguished from other animals that
inhabit the Earth and which live, indulge in the pleasures of life and
die, without realizing the purpose of their existence or a reason for
their creation. Such a person is a negligible, minor being and apparent-
ly of no value who was brought to life but does not know how or by
whom he was brought into existence. He lives but does not know for
what, dies and Knows not why or what is after death. He is all uncer-
tain or rather all blind as to matters of life, death, origin and destina-
tion. Allah describes such people "But they have no knowledge in the
Hereafter, indeed they are in doubt about it, indeed they are blind to
it" (27:66).



A life governed by uncertainty and blindness to the essential truths
of existence must be extremely hard. The possession of weaith, earthly
science, and high status in life is not likely to make it any less hard. A
man like Umar Al-Khayyim gives vent to his internal turmoil when he
says in his famous quartets that he, unconsulted, came to life and is to
leave it without knowing why or whereof. Conversely, a man like
Umar ibn Abdul Aziz expresses his peace of mind when he confident-
ly states, ""We were created to be eternal, we Just move from one home
to another".

Man's need for religion primarily derives from his need to know
himself and the essential truths of existence, paramount of which is
the existence, oneness, and perfection of Allah. To know and believe
in Allah is to possess the key to the truths of existence, the purpose
and dstination of human life and the path one must pursue.

The Need for Religion: An Inborn Human Need:

In addition to the intellectual need for religion which we have dis-
cussed, there is an inborn or natural human need for religion (Fitrah)
for man is not only a mind like a computer; in contemporary terms, he
is an integration of mind, soul, heart and emotions. He was fashioned
as such, and as such his nature was molded. Because of his nature,
science, culture, arts, literature, luxuries and pleasures are not enough
to satisfy man nor quench the thirst of his self, it is only the belief in
Aliah which can give security to the self and mind, peace to the soul,
and meaning to the individual.

Muhammad Farid Wajdi quotes from Auguste Sietec (The philoso-
phy of Religions):

(Why am I religious? Whenever I raise the question, a definite an-
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swer presents itself to my mind. I am religious because I cannot be
otherwise; being religious is a moral and organic part of my self. They
tell me this is only the effect of tradition, education, or personal dispo-
sition. T respond: I have told myslf?? this several times and find this
explanation only puts the question off and does not answer it at all)(”.

It is not surprising then to find this belief in all nations, "primitive"
or "civilized" - whatever these terms mean - in all the continents of the
world, ancient and modem, even though the majority of peoples have
strayed from the right path in relation to their belief in Allah. The
Greek historian Plutarch wrote "In history I have found cities without
forts, cities without palaces, cities without schools, but never have 1
found cities without places of worship". The Qur'an considers religion
as faith - the very nature of man: "so set yourself steadfast to the Re-
ligion on True path. The instinctive Religion which GOD has created
in mankinad" (30:30).

Man's Need for psychological Peace and Spiritual
Strength:

There is yet another need for religion which is created by man's
life, hopes, and pains; it is man's need for a mighty and unfailing sup-
porter at times of hardship and crisis. When a person loses something
or someone he loves, fails to achieve something, or is stricken by mis-
fortune, it is the religious faith which can give him support, strength,
hope, condolence and patience.

The belief that Allah is just, merciful, and able to compensate and/
or reward people in the after life gives man psychological peace and

spiritual strength which breathe into him buoyancy of spirit, optimism

(1) Al-Islam fi'Asr Al-Tim by Muhammad Farid Wajdi.
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and the ability to view the universe from a wider and brighter perspec-
tive. This way he can endure his pains and see them as part of this
short mortal life. Philosophy, science, money, children and the posses-
sion of the entire world would fail to provide man with the peace,
hope and solace that his religious faith can provide. The second caliph,
‘Umar, (Radiya Allah 'anhu) once said, "Whenever a misfortune
strikes me I find that four blessings of Allah accompany it; it did not
befall my faith; it was not more than I could stand; [ was granted con-
tentment when it befell me; and 1 expect Allah's reward for it",

A man who lives without faith to fall back on in times of adversity
lives with inner turmoil, distracted and pulled in every direction just
like, (Racayak) the wretched man who assassinated his King. As the
story goes, his arms and legs were tied to four horses which were
whipped so violently that they fled in four different directions, pulling
with them the arms and legs of the severely tormented convict.

This terrible physical tearing is analogous to the psychological
tearing suffered by people devoid of faith; the latter is undoutedly the
severe case. People of insight believe so because psychological tearing
is ever present and its torment is never ending. This may explain the
relatively high ratio of psychological and mental troubles among athe-
ists and agnostics, who more readily break down or lose heart when
misfortunes strike them. It is reported that it is not uncommon among
such people to commit suicide or metaphorically lead their lives like
the dead.

We here quote Arnold Twinbee: "Religion is a vital human faculty;
it may be enough to observe that the absence of faith leads a person to
a state of spiritual despair that makes him seek "religious" solace at
places where none can be offered. We also quote Dr. Carl Bang: "all
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the patients who have sought my help during the last thirty years, from
every part of the world suffered illness because of their lack of relig-
ious faith. They recovered only when they recovered that faith".
Though a utilitarianist himself, William James stated that "the greatest

cure of anxiety is undoubtedly, faith".

"A man who is truly religious, Dr. Brial asserted, "will never suffer
from psychological disorder”. Dale Carnegie also said, "Psychiatrists
realize that a firm belief in religion and a formidable faith are enough
to finish off anxiety and nervous disorders making man free of such
illnesses". This is given ample support by Dr. Henry link in his book
(Back to Faith), which provides numerous illustrative cases which he

encountered throughout his lengthy career as a psychiatrist.

The Social Need for Moral Motives and Controls:

The fourth need for religion is social: Society needs motives and
controls that motivate its members to do their duties and other good
deeds when there is no one to observe, reward or punish them. It also,
needs controls that govern their relationships and make every member
observe his limits, refrain from trespassing the rights of others and not

overlook the welfare of the community for personal immediate gains.

It cannot be argued that civil laws and regulations are enough.
Such laws and regulations do not create motivation, and are not at all
difficult to cheat. Self - motivation and moral controls are, therefore, a
must. It is here that the concept of conscience presents itself. A hea-
Ithy conscience, so to speak, can guarantee the goodness of a person in

his entirety.

By experience, observation, and reading history, people have

known that religious faith is indispensible for the creation of con-
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science, morals, self- control and motivation to do good and avoid
evil. A contemporary English Judge said, "There is no law without
morals nor morals without faith", Voltaire once said, "If God was not
there we would have to create Him". He also sarcastically said, "Why
do I doubt the existence of God; if He was not there, my wife would
betray me and my servants rob me". Plutarch also said, "It is easier to
build a city without land than a state without a god". It is not surpris-
ing, then that some atheists do admit that life cannot have order with-
out religion or a faith in God and the reward or punishment in the af-
terlife.

The Social Need for Cooperation and S olidarity:

Religion strengthens human relationships by viewing ali people as
creations of one God and as of the same descent. Religion also creates
the brotherhood of faith and emphasizes its importance among the
faithful. "The believers are brothers". (49:10) This brotherhood in
faith may induce one to prefer another person to oneself, or at least to
desire for the other what one desires for oneself.

In his valuable book (Religion), Dr Muhommad Abdullah Diraaz
writes:

Needless to say there cannot be a social life without cooperation
among the members of the community. This cooperation, however,
has to be regulated by certain laws that specify every member's duties
and rights. These laws, in turn are in need of an authority that moti-
vates people to respect and abide by the laws.

The important question is, what is this motivating and fearful au-
thority? What we are trying to prove here is that no authority on earth
can substitute religion in regard to guaranteeing the respect of laws,
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and the solidarity, stability and welfare of Society.

The indispensability of religion in this respect is accounted for by
the fact that unlike all other beings, man's volitional actions are not
dictated by a tangible power that physically controls him. It is only a
uniquely human or spiritual concept which is in control, i.e. belief or
faith, Only to it is man ever receptive.

Marxists maintain that conscience is more affected by than it af-
fects material life. Such a view contradicts facts established by long
centuries of human life. It also reduces man to the state of lower ani-
mals. For humans to lead a purely materialistic life where non- materi-
alistic concepts of soul and heart are rejected, they first have to con-
tent themselves with the idea that they cannot find happiness in
another way of life. sound or not, it is always an idea that controls the
life of man. Only a sound idea makes a sound life.

Man is indisputably controlled from within. Community laws and
government authority are not enough to create states where laws are
respected and duties are performed by conscience alone. A person
who does his duty for fear of imprisonment fine or physical torture
will always break the law when he is sure that he can do it with impu-

nity.

Science and culture cannot replace religious and moral teachings as
a means to achieve peace and well-being. Science is, in fact, a two-
edged weapon which can build or destroy, To be used for the good of
man and the universe, moral controls, i.e. belief or faith, are always
needed.

The speech of Al Imam Mohammad Abdou:

In his invaluable book (A Treatise on the Oneness of Allah), Al-
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Imaam Muhammad Abdu discusses the human need for prophets sent
by Alah for divine guidance. This eminent thinker makes the analogy
of revealed religion to the human species, in general, as the heart is to
a human body. In his interpretation of the Qur'anic verse "Those are
the limits set by GOD. and whoever obey GOD and His Messenger,
He will admit him to Gardens beneath which rivers flow, abiding
therein forever, and that is the supreme achievement". (4:13) he
writes:

To obey the Messenger of Allah is to obey Allah, for this Messen-
ger told us to do what Allah revealed to him, which is undoubtedly for
our good and welfare in this life and the Hereafter. Obedience IS to
Allah, although many people before and after Judaism and Islam and
to the present claim that the human mind and knowledge can substi-
tute for revelation. Someone may say "I believe that there is an All-
Knowing, All-Wise Creator of the universe, but I act according to
what my mind determines to be good or bad". Such a misconception
states that there is no need for Allah to send messengers. We have,
however, mentioned earlier in our interpretation of Surat Al-Faatihah
that man, by the very nature of his species, is in need of religious
guidance. This religious guidance is, we believe, the fourth power of
perception, the other three being the senses, mind and psychic forces.
The mind unaided by religion has never been enough for the guidance
and the sublimation of nations in any age.

Objection made by atheists and the answer:

Commenting on Muhammad Abdu's above argument, Rashiid Rida
reviews the atheistic and sceptic counter-argument and responds: to it

for him. We here quote Rida's rather lengthy argument.

[6



Atheists and sceptics argue that they know of many nonbelievers
who are high-minded, good-mannered and work for the welfare of
their relations and other people. There are even some people of reason
and mild religious attachment who wish that all people would follow
their example. Moreover some philosophers aspire to make all nations

as good-mannered and sublime as those non-religious individuals.

To this I answer. First we are talking about the guidance of human
communities, not only individuals. It is only in the social life of large
communities, such as tribes, peoples and nations, that human sublima-
tion can be actualized. History tells us that all civilizations were based
on religion including the pagan civilizations of ancient Egypt, Chal-
dea, and Greece. As the Qur'an teaches, Allah sent His messengers to
all nations of the earth, we, therefore, believe that those pagan relig-
ions were originally revealed religions that did not resist the encroach-
ment of paganism on their divine essence. This story was repeated
with the subsequent revealed religions whose heavenly essence sur-
vived in part. Islam is the only religion known in history whose major
sources have been preserved and have thus remained as they were first
known. Nevertheless, Islamic chronicles tells us how Paganism could
penetrate some parties who were affiliated to it, who were led astray
by ignorance and misinterpretation [of Al-Qur'an]. There are even
some people who are Muslims but know very little about their religion
which distinguishes them from people of other religions around them.
In view of this, we do not see it as implausible to presume that the an-

cient Pagan religions were originally revealed religions.

Following the messengers of Allah and the guidance of religion is
the basis of every civilization because material advancement follows

moral advancement. A major social philosopher of our time, Herbert
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Spencer, writes that the literature and morals of a nation, which are the
very substance of its culture and civilization, derive mainly from relig-
10n. Some scientists, however, try to relate these more to science and
reason than to religion. If such a thing is accomplished, the result will
be literary and moral chaos of grave consequences for the nation that
allows such a thing to happen. These are Spencer's ideas, not his exact
words. This English Philosopher once said to Sheikh Muhammad
'Abdu in a private conversation, "Virtue in England has been losing
ground to material greed in recent years" we know, however, that the
English nation is one of Europe's most religious nations and that its
civilization is more firmly established and its progress iIs more com-
prehensive. Religion is the pillar of civilization in regard to refined
arts and morals. European civilization, however, is alien to the essence
of Christianity, which is the renunciation of worldly power and riches.
But for the dominance of some Biblical morals in these nations, their
civilization would have gone too far in materialism to do any charita-
ble act. But for those religious teachings, European civilization would
have soon exhausted itself. To say the farther from religion the closer
to fall is not at all to be rhetorical or to contradict known facts of soci-

ology.

To recapitulate the first part of our argument, the existence of some
nonreligious, virtuous individuals does not at all contradict Sheikh
Abdu’s statement that religion is the fourth GOD-granted power of
perception in the human species which leads to man's civilizational
pertection and happiness Hereafter.

Second, we cannot be certain that the atheist who is highly regard-
ed as noble in mind and conduct was raised as an atheist and in com-
plete absence of religion. We know yet of no nation that raises its chil-
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dren as atheists.

We even know some atheists who are very highly regarded by oth-
ers and who were very religious in their early years and only lost their
faith at an advanced stage of their careers, mainly because of their
philosophical research and speculations. At some point. they encoun-
ter some philosophical principles which are at variance with some of
their religious principles and thus leave the latter for the former. Phi-
losophy can change some of people's beliefs and ideas, but it will nev-

er denounce virtues and morals.

It may, however, cast doubt on the necessity of some of them, such
as not gaining money by religiously questionable ways like gambling
and other ways of robbing people of their possessions surreptitiously
without looking despicable or going to prison. Adultery is not con-
demned as long as man appears respectable and dces not risk punish-
ment. This applies only to the ""high-minded," others are only prevent-
ed by a "coercive power" form causing destruction and harm to the

people and things around them.

If not for the coercive power of the police, the army, and other sim-
ilar organizations which protect the rights of citizens in Europe, the
property and the very persons of their members would have been Vio-
lated and anarchy would have prevailed. Before the establishment of
these organizations, the property, lives, and honour of people were
preserved by the people's observance of religious teachings. It 1S thus
established beyond doubt that the welfare of people canriot be
achieved without the obedience of Allah and His messengers.
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The Testimony of History and Present-Day Experi-
ence:

Historical as well as present-day experiences speak out for the
deep- rootedness of faith as vital to human life. It is necessary for the
contentment and refinement of the individual as well as for the stabili-
ty, solidarity and sublimation of society as a whole. The Arab thinker
Abbas Al-'Aqqad argued this point in his book. (The Truths of Islam
and the Falsehoods of Its Polemicists)

Historical experiences establish the originality of religion to all the
major movements of history, and do not give way to the claim that any
community can dispense with religion or that the individual can sus-
pend it when dealing with the other members of the community how-
ever intimate and close they may be.

History also establishes that religion has always been the most in-
fluential factor in human movements. The closer other factors are to
religions with regard to its deep-rootedness and genuineness the more
influential they are in the history of nations.

Nationalism, patriotism, tradition, ethics, laws and legislations are
not as powerful as religion, for the power of these factors is deter-
mined by relations between an individual and his country, community

Or race, numerous as these are.

Conversely, religion relates to man's relation to the whole of exis-
tenee and its domain extends to what is apparent and what is unseen,
known or concealed, past or ever becoming. Religion also relates man
to countless and very ancient ages, as well as innumerable ages that
have yet to come. This is at least, the domain of religion in ideal or

maximal terms, even though not all religious people are always able to
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understand or live up to these ideals.

The deep-rootedness of religion can well be felt when we compare
between a religious community with another which is nonreligious or
rather indiffernt to religion. It can also be felt when we compare be-
tween an individual who believes in an all-embracing religion and an-
other who has no faith. The latter is disturbed emotionally, without a
sublime hope to aspire to and is even blind as to where he is going.
The difference between the two communities and the two individuals
is the same as that between a tree which is deep-rooted and another
which is up-rooted.

It is rarely we see a nonconscience person who has achieved power
and greatness, we usually believe if there were religious elements he

would have been alleviated replacement.

No Existing Substitute for Religion:

Some people wrongly maintain that religion can be substituted for
by modern science or modern ideologies. Such a concept cannot stand
the test of real experience, which indicates that the mission of religion

in life is too great for any other system of ideas to undertake.

The Option of Science:

Science cannot replace religious faith by any means. Its very do-
main is different from that of religlon. We, however, use the word
science in its limited western sense, not in its comprehensive Islamic
sense which embraces in its scope the knowledge of natural phenome-
na in the universe as well as knowledge of essential facts of the whole
of existence, thus encompassing secular and religious knowledge.
Science/ in the Islamic sense has to do with the universe, life, man
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and, above all the Creator of them all.

Science, in the Western sense cannot substitute for religion because
the purpose of science is to make human life easier and more comfort-
able and not to explain or interpret its enigmas or mysteries. Science
does not deal with the non-material issues and problems of existence.

Perhaps this explains why the most scientifically and technologi-
cally advanced countries have high ratios of psychological disorder,
mental disturbance and depression. Many people in these countries
feel lost and worthless. In this atmosphere, the youth are easily attract-
ed to all kinds of vogues in thought and conduct, protesting against the
mechanicalness and the materialism of their life. There is slim possi-
bility these youth will find the right path.

This explains the delinquency deviance and abnormality that whole
world witnessed in the phenomenon of the Hippies who rejected au-
thority, existing institutions and established attitudes toward morality,
style of dress and many other things that they were brought up with in
their advanced western countries.

Modem science is limited in scope and ability. It can provide tech-
niques and machines but not lofty purposes of existence. Miserable is
the person who is surrounded by machines and has no purposes in life
other than those of beasts of prey when they attack or those of lower
animals when they eat and multiply. Science does not provide man
with a higher purpose that can match human talents, dignity, and sub-
lime characteristies.

It is only religion which provides such higher purposes and mis-
sions in life, thus making human life meaningful and valuable. It is re-
ligion which provides man with moral values, and ideals that prevent
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him from doing evil and motivate him to do good without expecting
immediate compensation.

Science greatly strengthened the material aspect of man and equal-
ly weakened the spiritual aspect. Science gave man the wings of a bird
to fly with, the gills of a fish to dive deep in water, but it did not give
him the heart of a human. Without a human heart, man uses science as
the claws and canines of the beasts of prey. With the help of science,
man has created atomic weapons, napalm, bombs, poisonous gases,
chemical and biological weapons which spread death and destruction
when used and terror before they are used.

It is true that science has enabled man to set foot on the moon, but
not a hand on the reason for creation and the purpose of his existence,
with science man has discovered much; but not who he is. With the
science of the twentieth century, man has reached the moon but not
happiness on earth. He brought back some of the stones and soil of the
moon but found nothing there that could rid him of the worry, gloom,
and loss that he suffers from on earth..

Science may have satisfied the exterior of man but 1t could not sat-
isfy the interior. It could not get to that all-perceptive, understanding,
sensible, compassionate, genial, divine grant on which the goodness of
the entirety of man depends, i.e. the heart, the self, the soul, or what-
ever name you give to it. It is the essence of man.

Science equipped twentieth-century man with weapons by which to
conquer some forces of nature but gave him nothing by which to con-
quer his own desires, suspicion, worry, fear, confusion and social and
internal conflicts.

Modern medicine has advanced greatly. Some medical doctors
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even say that science can eliminate all diseases except death and ag-
ing. But the fact remains that diseases increase, complicate and swiftly
spread. Among these are the psychological and neurotic diseases
which result from the acute contradictions that man and society con-
front. It is paradoxical that science, broad and far-reaching as it is,
could not penetrate the reality of man. The discoverer of material laws
1s still blind about his own reality. It is not a surprise to find that an
eminent scientist such as Alexis Cavlyle gave his book a title to the ef-
fect that (Man is a Mystery).

Science has tried to satisfy all the material aspects of man but has
failed to satisfy the human heart which contains his hopes, passions
and volitions. The result is a healthy, muscular body, but all that is hu-
man in man suffers from Chronic ailments. There is an American sta-
tistic which asserts (80) per cent of the patients of the major
American cities have diseases that result from psychological or neuro-
tic crises of one type or another.

Finally, modern psychology states that these psychological diseas-
es are largely caused by feelings of hatred, spite, fear, exhaustion, de-
spair, expectation, suspicion, selfishness and annoyance with sur-
roundings. These symptoms all are connected to the life which is
devoid of the belief and faith in Allah.

The Option of Philosophy

The failure of science to know man, "that mystery", is accounted
for by‘the fact that man is too complicated for man to disclose; it is
only the Creator of man Who Knows him: "Could He not know He
Who created? And He is the Gentle the Aware" (67:14)

If science does not know man, it is not expected to give him the
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right guidance, education and legislation. It is even evident that
science, or rather technology, poses a danger to nature and the envi-

ronment.

Man is not any luckier with philosophy. Even though philosophy is
concerned with man - thanks to Socrates, who directed the human
mind to the discovery of man with the order "Know yourself" - it does
not have a uniform view of man. There are no definitive philosophical
answers to the questions: Is man soul or matter? A mortal body or im-
mortal soul? Reason or desire? Angel or devil? Originally good or
evil? Is he human as he looks or a wolf masked by a human face?
Selfish or unselfish? Individualistic or social? Developing or unchang-
ing? Able to progress or not? And finally, is there choice or pre-
determination?

Different philosophies present different and even contradictory an-
swers to these questions. This is so much so that the Grand Sheikh of
Al-Azhar, Sheikh Abdul Halim Mahmud, a former university profes-
sor of philosophy, once said, "Philosophy does not have definite
views, simply because it gives a view and its counterview, and idea

and its exact opposite".

Divine philosophy opposes material philosophy, idealism opposes
realism, the philosophy of duty is in contrast to utilitarian philosophies
and so on. One proves and the other proves the opposite. This builds
and that dismantles. This is why philosophy alone cannot provide the
proper guidance and right answers to man. Neither can it provide a

method by which man can make his life safe, secure and stable.

Materialistic philosophies are the most deviant in this regard. They
deny the existence of Allah or a creator of the universe. They also dis-

believe in the Hereafter and the existence of a human soul. Major
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among materialistic philosophies is Marxism, which is based on dija-
lectical materialism. This philosophy states that it is not God Who
created man, it is man who created God. The list goes on to include
agnostic, sceptic, and annihilistic philosophies which all destroy rather
than build.

Dr. Diraaz indicates the difference between philosophy and relig-
ion. He sees that philosophy is a subtle, cold idea but religion is a
creative, effective and motivating power that can overcome anything
in its way to get to its set aims. The purpose of philosophy is knowl-
edge; the purpose of religion is faith. Philosophy pursues an abstract
extracted idea. Religion pursues a spiring spirit and a motivating and
life - giving power.

We do not agree with people who say that philosophy addresses
reason and that religion does not at all accept the work of reason un-
aided by the satisfaction of the heart. Philosophy addresses one aspect
of the human self and religion addresses the entity of man. We there-
fore observe a subtle difference between philosophy and religion.
Even in its practical aspect, the purpose of philosophy is theory and
the purpose of religion, even in its scholarly aspect, is practice. The ul-
timate purpose of philosophy is for example, to give us answers to
such questions: what is the truth? what is good? And where are they?
The definitions of good and truth are put found irresponsive of our at-
titude towords them. Conversely, religion tells us what truth is, not
only as instruction but to believe in, love and honour it. It tells us what
duty is, how to do it perfectly and how to satisfy ourselves by doing it.

Deraaz gives yet another difference between philosophy and relig-
ion. He observes that religion is a public concern or movement i.e.
"democratic", whereas philosophy is an elitist "aristocratic" concerm.
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Religion, by its very nature, tends to spread, while philosophy is the
offspring of isolation. The religious advocate is among people, while
the philosopher is in his quiet quarters. If you see a philosopher who
calls for supporters of his method, it is no longer a philosophy but a
faith. In contrast, if you see a religious person who cares only about
himself, you must know that the fire of his faith has been extinguished

and turned into dead ashes.

Is Religion the Opium of the People?

It is easy to refute the Marxist idea that religion is the opium of the
people which suspends thoughts of lost rights by entertaining illusions
of another life, and thus making adherents yield to despots and tyrants.
A true religion does not enervate people or keep them from demand-
ing their due rights in this life in exchange for the reward of another
life. A true religion does not accept or tolerate oppression, deviance
and corruption. If this was true for some religions, it is not at all true
for Islam.

Islam is essentially a major human revolution for the liberation of
man everywhere from the bondages of slavery and subjugation to any
living being other than Allah. Islam is a revolution in thought, con-
science and feeling, in theory as well as practice. The credo of that
revolution is the great statement of the Oneness of Allah: "There is no
god but Allah". This statement decrees the non-existance of all the
false gods of the earth who, in words or practice unrightfully assume
the status of gods or are claimed by others to be so. It immediately fol-
lows that all people are equal, that there must not be masters and
slaves, and that a man must not trespass the rights of another. If, how-
ever, there appears a tyrant who persecutes, oppresses, or is unjust, all
the people are ordered to oppose, resist and punish him; otherwise
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they are all considered partners in the evil he does and are liable to di-
vine punishment. The-Qur'aan instructs: "And do not incline to those
who do wrong, or the Fire will seize you, you have no protectors other
than GOD nor shall you be helped” (Sura 11:113)

"And fear affliction and which may not smite only those of you in

particular who are evildoers and know that GOD is Severe in retribu-
tion'" (Sura 8:25)

The Messenger of Allah, Muhammad (P.B.U.H) said: "If people
sec an oppressor and do not prevent him, Allah is likely to include
them all in His punishment."

All people are demanded to fight corruption, injustice, or deviation
with whatever possible means when they encounter them. The Mes-
senger of Allah instructed, "Whoever sees evil must eliminate it with
his own hands; if he cannot then with his tongue; if he cannot still,
then with his heart, which is the lowest degree of faith (the least that
can be done)"

This fighting with the heart, which is the lowest degree of faith, is
not worthless or passive. It means hatred for and hostility toward evil
and corruption, which are kept alive in wait for actualization in words
or actions. Its immediate fruit is aversion and avoidance of tyrants and
wrongdoers; the truly faithful will not eat, drink or sit with such peo-
ple nor befriend them.

Prophet Muhammad (peace and blessing be upon him) considered
the resistance of tyranny and corruption at home equal to resisting and
fighting foreign invasion. Moreover, when he was asked which Jihad
is valued the most, he answered, "A word of truth said to a tyrant" The
Prophet (P.B.U.H) states that standing up to tyranny is the most highly
valued form of jihad.
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Islam is a religion which preaches resistance to injustice even if
one will meet with death. A person who dies for justice is considered a
martyr who is as highly esteemed as Hamza, the Prophet's uncle, who
met his end fighting for the establishment of the word of Allah. The
Prophet (P.B.U.H) said "The most highly regarded martyrs are Hamza
Ibn Abd Muttaleb and a man who goes up to a tyrant, orders him to do
justice and leave off injustice, and the tyrant kills him for it""!

Islam develops dignity and high-mindedness in man and views
these things as characteristic of faith. "But all Might belongs to GOD
and His Messenger, and the believers'. (63:8) and of humanity as a
whole: ""And We have honoured the Children of Adam (17:70). Islam
disclaims those who accept humiliation and insult and who do not
fight those who put claims, shackles and fetters to their hands, legs,
and throats by any means possible even by emigration to another land.
The Qur'an asserts:

"Those who accepted oppression for themselves, surely when the
angels seize their souls, saying: "Why have you accepted this oppres-
sion? "they shall say: '"We were deemed weak in the land", the angels
shall say: "Was not GOD's earth spacious enough for you to emigrate

from that oppression?" So these it is whose abode is Hell, an evil re-
sort)" (4:97)

The Messenger of Allah (P.B.U.H) rejected passive and determin-
istic acceptance of the events of life in the name of the belief in fate
and considered it false or affected helplessness, which is detested by
Islam.

The Prophet once judged a case between two men, When the man
who lost the case said, ""Allah is sufficient for me, and He is the Best
Disposer of affairs to me," the Prophet (P.B.U.H) said to him, "Allah

blames people for affected helplessness you must be reasonable and
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resourceful; then if you fail you say, "Allah is sufficient for me, and
He is the Best Disposer of affairs to me". The Prophet (P.B.U.H) did
not accept the man's masking his lack of resourcefulness or inactivity
by attributing failure to the will of Allah. To mention the will of Allah
in the wrong place is weakness and passivity. The Prophet (P.B.U.H)
said, "A strong believer is better and more liked by Allah than a weak
one.. Be keen in what is useful to you, ask the help of Allah, but never
procrastinate'. He once taught his companions to say, "Our Lord, we
call upon You to keep worry and gloom away, protect us from idle-
ness, procrastination and helplessness. Make us free from cowardice
and tight-handedness, and never let us be humilated by debt or other
men". In this prayer Allah is asked to protect people against all forms
of human weakness that humiliate and vanquish man.

There is another prayer to the same effect which the Prophet
(P.B.U.H) taught to Ibn Mas'uud: "Our Lord we ask Your help, guid-
ance and forgiveness. We ask You for sincere repentance. We believe
in You, depend on You, praise You, thank You, and are never un-
grateful to You, We also disclaim and reject those who disobey you'.
The disclaiming and rejection of those who disobey Allah is a direct
call to resisting and disclaim all oppressors and tyrants, whatever au-
thority or status they possess in society.

Islam is a religion which preaches revolt and rebellion against
falsehood, weakness, unresourcefulness and slavery; it demands that
people support truth, rightful power and freedom. Can such a religion
be described as opium for the people which enervates them with false
promises of a Hereafter and cheats them into the acceptane of injustic-
es in their present life?

Perhaps Marxists can be excused for their ignorance of the Islamic
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attitude towards oppression, tyranny, and corruption. However, it is
unscientific of them to give sweeping generalizations before they
study in detail all the religions that they judge or at least the major re-
ligions of the world and their effects on the history of nations. Without
such a detailed study, a scientifically minded person must restrict his
judgment to the religion that he knows.
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Chapter Two

The Foundations of Islam
1. Faith
2. Form of worship.
3. Ethics and Morals.
4. Legislation.






1- Faith

I[slam is the last revealed religion. Its faith, as indicated by the-
Qur'an and the teachings of the Messenger (PBUH), is to believe in
Allah, the Day of Judgment, the angels, all of Allah's prophets and
His Holy Books. This faith is not a novelty fashioned by Islam or an
invention of Muhammad's (P.B.U.H); it is the pure faith that all of
Allah's messengers were sent for and that all of the revealed Books

originally contained.

It is faith that resolves the eternal questions of humanity: From
where? To where? And why? It comprises absolute truths about Allah,
His relation to the universe, what He reveals and what He conceals,
truths of this life, man's role in it, and his destination after it is over.
These are the same truths which Adam taught to his children, and
which Noah, Hud, Saleh, Abraham, Ishmael, Isaac and other messen-
gers of Allah called their peoples to. They are the truths that were con-
tained in the original texts of Moses' Torah, David's psalms and Jesus'
Gospel.

Islam, however, purged this faith of all the alien material which
had been interpolated into it and which had spoiled its divine purity
over the ages. These Qur'an impurities include the belief in a divine
trinity, mediation between man and Allah, worshipping others along
with Allah and thinking of Him in human terms (by analogy in gener-
al) and ascribing human imperfections to Allah. Such impurities con-
taminated faith, and thus distorted its corresponding view of existence,
life, man and his relation to Allah, His revelations and teachings. The
Qur'an purged the faith and recast it in a light that lives up to the mes-
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sage (religion) that the All - Wise Allah decreed to be the last He
would send down and the prize that all mankind must seek till the Day
of Judgment.

The Islamic faith clarified the concepts of the Oneness of Allah,
His perfection and infallibility, and the concepts of messengership and
prophethood. The other important concept which was corrected by Is-
lam is that of reward and punishment in the Hereafter, a concept
which, like all the others, was greatly altered over the ages. The basis
of the Islamic faith is the belief in Allah, the belief in all Allah's
prophets, and the belief in the Day of J udgnent. To be concise, it is the
belief in Allah and the Day of Judgment,

The belief in Allah includes the belife in His existence, oneness,
perfection and infallibility.

The Existence of Allah

It is established that there is a superior power which controls and
manages the universe. This superior power is given different names by
different people; it is "The First Cause'", "The First Reason' and "The
Prime Mover". It is the - Qur'an, however, which provides the name
which incorporates all the perfect, sublime, and beautiful traits worthy
of that superior power: it is the untransatable "Allah".

The human mind is incapable of knowing the reality of that All-
Great GOD, Allah. How can it when it can not reach an understanding
of itself, the reality of the universe, and the many facts of the material
universe? Man can only realize the effects of some natural forces and
phenomena and not the complete reality of these things. How could he
aspire to realize the Self of the All-Great Allah? "This is GOD your
Lord, there is no god but He 'the Creator of all things, therefore wor-
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ship Him, and He is the Trustee of all things - no sight can reach Him,
but He can reach all sight He is the Subtle, the All-Aware " (6:102-
103).

Allah is not the god of only one clan, one people or one certain
province. He is rather "Lord of the Worlds™ (1:2) "the Lord of the
heavens and the earth (18:14). "the Lord of the east and the west and
of what is between them' (26: 28) "How can I seek a lord other than
GOD? While He is the Lord of all things?" (6:164).

The Qur'an reports a part of the dialogue that took place between
Moses and the Pharaoh, indicating the all-inclusive Lordship of Allah:
"Pharaoh said: "And who is the Lord of the Worlds? He said: The
Lord of the heavens and the earth and what is between them, if you
would be certain" He said to those around him: Did you hear that?"
Moses said: "Your Lord and the Lord of your forefathers!" Pharaoh
said: "surely your Messenger who has been sent to you is mad". Mo-
ses said: "The Lord of the ecast and the west and of what is between
them, if you have understanding!" (26: 23-23).

The existence of Allah is proved and illustrated in the Qur'an in
various ways. First it draws the attention of those who faithfully be-
lieve in the law of causation to the signs of the universe which be-
speak His divine existence: "Surely in the creation of the heavens and
the earth, in the disparity of night and day, in the ships that course in
the sea with that which benefits people, in the water that GOD sends
down from the sky, reviving with it the earth after it was barren, in His
spreading in it all kinds of living things, in the changing of the winds
and the subjected clouds between the sky and the earth, indeed are
signs for people who have understanding" (2: 164).

There has to be a creator for this creation and an organizer for this
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perfect order: "or were they created out of nothing? Or are they the
creators? Or did they create the heavens and the earth? But they are
sure of nothing" (52: 35-36)

Pharaoh said: "And who is your Lord Moses?" He replied: "Our

Lord is the One Who gave eyerything He created its nature and guided
it" (20: 49-50).

Secondly, it invokes the soundness of human Fitrah (innate faith)
which impells man to intuitively recognize the existence of the Mighty
and Great God and Lord Allah Who protects and gives him suste-
nance. "So set yourself steadfast to the Religion on a True Path. The
instinctive Religion which GOD has created in mankind. There is no
alteration in GOD's creation. ""This is the Right Religion, but most
people do not know" (30: 30).

If this pure and sound innate faith is belied in times of joy, amuse-
ment and well-being, it always comes to life in times of hardships:
"GOD is the One Who enables you to traverse the land and the sea,
even when you set sail in ships, with a fair breeze, and they rejoice at
it, then there comes upon them a strong wind and the billows surge
upon them from every side, and they thought they were encompassed,
they pray to GOD in sincere faith to Him: "If You rescue us from this,
we shall truly show our gratitude" (10: 22). This innate faith also
comes to life when man is suddenlly asked or wonders about the orig-
ion of the universe and its Creator. At this time the word Allah (God)
will present itself as the only answer; "And if you ask them "Who
created the heavens and the earth, and subjected the sun and the
moon?" They will say: GOD" (29: 61). "Say: "Who provides for you
from the skies and the earth? Or who possesses hearing and sight and
who brings forth the living from the dead, and brings forth the dead
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from the living, and who controls the universe?" They will surely say:
"GOD" say: Then why are you not Godfearing" This is GOD, your
true Lord, and what is there after the Truth but deviation, how then are
you deviated from the Truth?" (10: 31-32).

Thirdly, the Qur'an brings in historical evidence that the belief in
Allah and His Messengers has always meant life and well-being and
that disbelief and rejection have always meant destruction and loss.
The case of Noah: "But they called him a lar so We rescued him and
those with him in the Ark, and We drowned those who had disbe-
lieved in our Revelations, indeed they were blind people” (7. 64) In
the case of Hud: "So We rescued him and those with him, by our Mer-
cy and We severed the roots of those who disbelieved in Our Revela-
tions, and they were not believers" (7:72) In the case of Saleh and his
people the Thamid, "So these are their houses, fallen down, because
of the evil they committed. Surely there is a Sign in this for a people
who have knowledge. And We rescued those who believed and were
God fearing. (27:52-53).

Addressing the Messenger Muhammad (PBUH) the Qur'an refers
to all these cases and others saying, "And We have sent before you,
Messengers to their people and they brought them clear Signs, then

We took vengeance on the sinners, it was ordained by Us to give vic-
tory to the believers" (30:47).

Allah is the One and Only God

Allah is One God with no partners whatsoever. There is no one or
thing that is like Him in self, attributes or acts. " Say: " He 1s GOD
The One and Only, The Eternal cause of all beings. He begets not, nor

was He begotten - And there is none comparable to Him" (112:1-4).
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"And your GOD is One God, there is no god but He,, the Most Gra-
cious, the Merciful" (2:163):

All the great beauty and order in the universe point to the fact that
the Creator is one. If there were more than one, order and beauty

would be replaced by utter chaos and anarchy.

"If there had been in the heavens and the earth other gods but
GOD, both would have been thrown into turmoil, Glory be to GOD!
The Lord of the Throne, above what they attribute to Him!"' (21: 22)

"GOD has not taken to Him any son, nor is there any god with
Him; if there had been, each god would have taken away what he had
created, and some of them would have lorded over others: Glory be to
GOD, High Exalted, above that they attribute” (23:91)

Allah is the sole Lord of the heavens and earth, what is in them and
in between. He created everything and measured it exatly according to
its due measurements, and it is He Who gave to each thing its form
and nature, then guided it aright. No creature Can ever claim to be the
creator, giver of sustenance or controller of even one atom of earth or

heaven. "And it behoves them not neither are they able" (26:21 1).

Allah is the sole God: none else is worthy or deserving of worship.
It 1s only Allah that people must look up to in fear and hope; it is only
to Allah that people must submit and humble themselves: and it is
only Allah that must be asked for mercy and good fortune. All mem-
bers of mankind- be they prophets, saints, Kings or emperors- are
Allah's slaves who can do themselves no harm nor effect benefit. They
cannot control life or death, not to mention resurrection. To ascribe

godship or to subject oneself to a human is to unrightfully overrate

40



that human and underrate oneself.

Correspondingly, Islam calls all people and especially the Jews and
Christians. "Say: O people of earlier Scripture! let us reason together,
that we worship none but GOD and we associate nothing with GOD
and that we do not set up from among ourselves lords other than
GOD'" (3:64). The Prophet of Islam (PBUH) is described by the
Qur'an as "no more than a Messenger, many were the Messengers that
passed away before him" (3:144). He described himself as "the slave
and Messenger of Allah". According to the Qur'an, all the prophets of
Allah are human beings like ourselves who are chosen by Him to car-
ry His Message to His creatures and call them to the worship of Him
alone. This explains the fact that the epitome of Islam is the declara-
tion of Allah's Oneness. ""La ilaha illa Allah" (None has the right to be
worshipped but Allah) it is also called the word of oneness seniority
and devotion.

"La ilah illa Allah" marked a revolution against the tyrants and
pseudogods of the earth, whether they were human, stone or other-
wise. It is a worldwide call for the liberation of man and the abolish-
ment of the slavery of man, nature, and every creature of Allah. '"La
ilah illa Allah" is the motto of a new system that is not made by a ruler
or a philosopher. It is the system of Allah to which all human heads
and hearts surrender and subject themselves. It also marks the birth of
a society which is distinguished by discipline, purity of faith and abso-
lute equality that dismantles racism and distinction according to class
or province, the rationale being that all belong to Allah and all are loy-
al only to Him.

The tyrants of (Jaahiliyah) (the pre-Islamic period of ignorance)

recognized the implications of the statement ""None has the right to be
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worshipped but Allah". They knew that it would put an end to their
despotic rule and give support against them to all the victimized and
weak people. They therefore brought swords and conflagration against
all who embraced or sympathized with it,

It is lamentable for humankind that some people assume the status
of god, or demigod or that their fellow people place them in such a
status and subject or submit themselves to the will of these earthly
pseudo-nohyphen gods. The faith in the Oneness of Allah purges and
sublimates the hearts of the faithful. There are no more human gods,
demigods, sons of gods or even a particular place frequenteds by a
god. Humans are instructed not to prostrate before or even bow in awe
or kiss the ground before any other human. This is the real origin of
true human fraternity, true liberty and true dignity. A master and a
slave are not brothers. It is not a free human who has to live with an-
other who claims to be a god. Finally, dignity is lost it a human pros-
trates or bows in awe before another human or takes that human as ab-
solute judge of an action in place of Allah.

The Perfection and Infallibility of Allah:

To believe in the existence of Allah is to believe that He is perfect
in the manner that is wordly of Him, that He is infallible and free from
the slightest imperfection or weakness "He begets not nor was He be-
gotten, And there is none comperable to Him" (112: 304) This is illus-
trated by the beauty and the absolute perfection of the universe as well
as by the sound and insightful nature of humans. The revelation of
Allah. has made a detailed account of this: "He alone has the keys of
the unseen none knows them but He. He knows what is in the Land
and sea, not a leaf falls, but He knows it. Nor a grain in the darkness
of the earth, nor anything fresh or withered, but is in a Book manifest"
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(6:59). There is nothing like Him, He is the All-Hearing, The All-
Seeing" (42:11). Aliah is the All-Knowing, the All-Mighty The Doer
of what He wills. No one and nothing can conquer Him or oppose His
will. Say: "O GOD Owner of sovereignty, You give sovereignty to
whom You please, and You seize sovereignty from whom You
please, You honour whom you please, and You abase whom You
please all good is in Your hands indeed You have power over all thi-
ngs'. (3:26).

He is the All-Able; there is nothing that He cannot do. It is He Who
responds to the one in distress when he calls Him, and He Who re-
moves evil. It is He Who will give life to bones when they have rotted
away and become dust. It is He Who willgive life to creatures as He
created them for the first time, and this is casily done: "Blessed be
GOD the One in Whose hand is the Dominion, and He has power over
all things" (67:1). He is the All-Wise Who creates not in play nor
without purpose. He leaves nothing neglected without judgment, re-
ward or punishment. There is nothing that He does nor a law that He
gives that is devoid of reason, even though it may not be understood
by His creatures. Angels testify to this in the Qur'an: "They said:
"Glory be to You! we have no knowledge except what You have
taught us, indeed You are the All-Knowing, the All-Wise" (2:32).
Likewise do all His Prophets, devotees and all insightful people:
"Those who praise GOD, standing, sitting or lying on their sides, and
reflect on the creation of the heavens and the earth: "Our Lord, You
have not created this in vain, glory be to You! (3:191).

He is the Merciful Whose anger is overwhelmed by His mercy and
Whose mercy and Knowledge are all-inclusive. The Qur'an quotes the
angels' invocation: "Our Lord, You embrace everything in Your Mer-
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¢y and Knowledge" (40:7).

In the Qur'an we can read Allah's words: "My chastisement, I will
afflict with it whom I please, and My Mercy encompasses all things"
(7:156). The Qur'anic Suras are introduced by "In the Name of Allah
the Most Beneficent, the Most Merciful" to signify and indicate how
merciful Allah is and to strengthen hope in Him in the hearts of His
creatures, especially the sinners and wrongdoers. "Say: "O My ser-
vants who have transgressed against their own souls, do not despair of
GOD's Mercy, surely GOD forgives all sins, surely He is the All-
Forgiving, the Most Merciful" (39:53).

The One God in Istam is not isolated from the universe as is the
case with the Aristotelian god that he calls "The First Cause" or "The
Prime Mover". Aristotle ascribes to that god negative attributes which
render him - or rather it - ineffectual and ineffective. The Aristotelian
god does not control, conduct, or dominate the universe. It knows only
itself, unaware of anything else that goes on in the whole of existence.

The concept of god in Aristotelian and Greek philosophies in gen-
eral is that it did not bring the universe from nonexistence to existence
because the universe - to them - is eternal, not a creation. Aristotle
says that god is neither accidental nor essential, does not have a begin-
ning or an end, is not a composite nor a part of a composite, is not in-
side the world nor outside it, neither connected nor disconnected to it.
These negative descriptions do not make that god a being to fear and
hope in, nor do they relate people to their god because people are not
watched or controlled by it. Consequently, we cannot speak of devo-
tion to, trust in, reliance upon, fear or love of it.

This concept of the isolated god presented by Greek thought found
its way into modern Western thought is contrary to the Islam's concept
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“of God : "Who created the earth and the high heavens; GOD, Most
Gracious, is established on the Throne; To GOD belongs what is in the
heavens, on earth, between them, and beneath the soil. Whether you
speak aloud, He surely knows the secret and what is more hidden.
GOD there is no god but He, to Him belong the Most Beautiful
Names". (20:4-8).

"GOD, there is no god but He, the Ever-Living, the Eternal Being.
No Slumber can seize Him nor sleep. To Him belongs all that is in the
heavens and on earth. Who is there that can intercede in His presence
except by His permission, He Knows their future and their past,nor
shall attain of His Knowledge except as He wills. His Throne extends
over the heavens and the earth, and He feels no fatigue in preserving
them and He is the Most High, the Limitless' (2:255).

God (Allah) in Islam is the Creator of all, Giver of sustenance to
all, the Conductor of everything. He is fully aware of everything and
has accounts of everything in the universe. His mercy includes all. He
has created everything and then proportioned it. He has measured
everything and then guided it. He can hear and see and knows all that
is said or confided in hearts. "There are not secret consultations among
three but He is the Fourth of them, nor among five, but He is the Sixth
of them, nor fewer than that, nor more, but He is with them wherever
they may be, then He shall tell them of what they have done, on the
Day of Resurrection. Surely GOD has knowledge of all things" (58:7).

His is the creation and commandment, and in His hands is the do-
minion of all things. He merges night into day and merges day into
night. He brings forth the living from the dead and the dead from the
living and gives wealth and sustenance to whom He wills without lim-
1t.
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Everything that is in the universe, high and low with or without
voice, animate or inanimate, all the stars, planets and their space and
orbits are subjected to the ordinance and Law of Allah. They all testify
to His Greatness and Oneness, bespeak His Knowledge and Wisdom
and cternally glorify and praise Him. "The seven heavens and the
earth, and whatsoever is in them Praise His Glory; nothing exists that
does not celebrate His Praise, but you do not understand their prais-
ings; surely He is All-Forbearing, All Forgiving" (17:44).

This universal glorification of and devotion to Allah is a great truth
that many eyes fail to see and many ears fail to hear. It is, however, al]
too obvious for the insightful and the sensible - who view the whole
universe as a place of worship with all its beings prostrating in devo-
tion to Allah, reciting verses of glorification and praise of the All-
Mighty, the All-Wise, the Most Beneficent and the Most Merciful,
"To GOD prostrates all that is in the heavens and the earth, willingly
or unwillingly, and so do their shadows in the mornings and evenings"
(13:15). "All that is in the heavens and the earth glorifies GOD and He
is the Almighty, the All-Wise. To Him belongs the dominion of the
heavens and the earth, He gives life and ordains death, and He has
power over all things. He is the First and the Last, the Qutward and
the Inward Who has knowledge of all things" (57:1-3).

"Did you not see that all in the heavens, the earth, the sun, the
moon, the stars, the mountains, the trees and the animals, all prostrate
to GOD: And many of the people. And many deserve the chastisement
and whoever GOD shall abase, there is none to honour him. GOD
does whatever He pleases" (22:18).
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The Belief in Prophethood:

The belief in prophethood follows the belief in Allah's perfection,
mercy, watchfulness over and conduction of the universe and, above
all, His special honouring of man. Allah created man and subjected
everything for his use. It cannot follow that the Creator should leave
His creation after this on his own, utterly unguided. Divine wisdom
dictated that man must be shown the path to the eternal -real- life. The
Creator Who gave subsistence to the body provides subsistence to the
soul. Tt is divine revelation which provides the subsistence of the soul

and mind exactly as rainfall revives barren land.

It is not at all reasonable that man should be abandoned by the
Creator. If left on his own, falls prey to his internal conflicting powers
and faculties, and of course to the worrying prejudices and conflicting
interests of society. The All-Wise therefore ordained that man be giv-
en guidance. He sent His messengers to illuminate people and tell
them the absolute truths and thus guide them to Allah and establish
justice on earth.

Fully aware of this, all the messengers of Allah tried to allay their
people's surprise that Allah should send messengers to people to com-
municate His orders and commandments to them. Noah protested: "O
my people, there is no error in me, but I am a messenger from the
Lord of the worlds bring you the messages of my Lord, and 1 advise
you, and I know from GOD what you do not know. Do you wonder
that an admonition should come to you from your Lord on the lips of a
man from among you? That he may warn you and you may be god-
fearing, that you may find mercy". (7:61-63).

H{id echoed Noah's words. In the case of Muhammad it 1s the-

Qur'an that answers for Allah's Messenger: "Is it a wonder to mankind
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that We revealed to a man from among themselves to warn the people
and to give glad tidings to the believers that they sall have real honour
and success with their Lord? unbelievers say: "This is a manifest en-
chanter" (10:2).

Revelation is the supreme form of guidance granted to man by
Allah. Man is first guided by his inbom nature. One scholar indicated
when this stage of guidance begins; asked when he first reasoned, he
answered, "As soon as [ was born. When 1 felt hungry, I reached for
my mother's breast and when I felt pain, I cried"

This form of guidance, however, is not exclvsiue to man. It is
granted to animals, birds and insects, which the Qur'an calls
"inspiration" in the case of bees: "And your Lord inspired the bee;
"Take your dwelling in the hills, in the tree and in trellises" (16:68).
This can also be argued to exist in plants, as they extract their nutrition
from the elements of the earth in definite measures, and in the celestial
bodies which move in their orbits according to a law that they never
trespass: "The sun must not catch up the moon, nor does the night out-
strip the day. Each one is travelling in an orbit with its own motion"
(36:40). It is the most general form of guidance comprehending all
kinds of creatures. Moses expressed this idea when answering the Pha-
raoh: "Pharaoh said: "And who is your Lord, Moses?" He said "Our
Lord is the One Who gave everything He created its nature and guided
it" (20:49-50). The Qur'an also states: "Glorify the Name of your
Lord, the Most High. The One Who creates in due proportion and har-
mony. The One Who determines and guides" (87: 1-3).

The second rank of guidance is the sensory, which is superior to
the natural. It includes some forms of awareness and cognition of thi-
ngs, although it is not wholly reliable. Man believes to see water when
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it is not there in the phenomenon of mirage and he cannot notice the

movement of shade, to give two examples.

The third rank of guidance is that of reason. It is superior to the
sensory even though it often relies on the senses for perceptions that
help make inferences and judgments. Reason is not wholly reliable ei-
ther because it depends on the senses for basic perceptions. Man is
distinguished from animals by reason but he still makes mistakes.

The fourth rank of guidance is that of revelation, which corrects the
mistakes of reason, exposes the deception of the senses and indicates
the way to what reason connot reach on its own. Above all, it decides
controversies: "certainly We sent Our messengers with clear Signs and
We revealed to them the Book and the Balance so that the people may
observe justice’ (57:25). "In the beginning all people were one nation
submitting to the will of GOD, (afterwards they differed between
themselves) then GOD sent Prophets as bearers of glad tidings and as
wamners, and sent down with them the Scripture in Truth to judge be-
tween the people in what they disputed. But disputes arose between
those who had been given earlier Scripture only after clear Signs had
come to them, out of their insolence to each other. But GOD willed to
guide the believers to the Truth in their dispute, and GOD guides who-
ever He pleases to a Straight Path" (2:213).

The Belief in the Hereafter :

Is human life on earth only a matter of birth and death and nothing
beyond this? The Qur'an quotes some of those who think so: "There 1S
nothing but the life of this world we die and we live, but we shall nev-
er be raised up" (23:37). If those people are right, how can we explain
the deep-rooted feeling and the remote voice in the conscience of man
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since ancient times whcih tells us that man was not created merely for
this short life? How can we explain the curious feeling of alienation or
estrangement that man feels in relation to earthly life? why does man
feel like a passerby, a guest or a visitor in this life?

How can we otherwise explain the great interest of the ancient
Egyptians in mummifying and embalming the bodies of their dead and
their buliding of pyramids wich occurred in many other civilizations
in various forms? Can reason accept that life should come to an end
without punishing tyrants, defiers, thieves, rapists and persecutors of
innocent people? Conversely there are people who lead virtuous lives,
struggle honestly, sacrifice themselves and pass away without being
rewarded. They may not be recognized or known by people and are
denied due thanks and gratitude. They might also die before receiving
the fruits of their labour. There are also people who call for what is
right and hold fast to it, defend it and in consequence are persecuted
by tyrants and unjust people who torture, exile and even kill them in
the process.

Is it not only rational that reason, which believes in the Justice of
the One God, should believe in or even demand the existence of an-
other life where the good are rewaded and the wrongdoers are pu-
nished for what they did in the first life? Every atom of the earth and
heavens bespeaks the fact of another life: "And We did not create the
heavens and the earth and what is in between them in play. We did not
create them except in Truth, but most of them do not know" (44:38-
39), "And We have not created the heavens and the earth and what is
between them in vain, such is the thought of the unbelievers; so woe
to the unbelievers from the Fire. Or shall We treat those who believe
and do righteous deeds, as those who are corruptors on the earth or
shall We treat the pious as the impious? (38:27-28), "Or do those who
commit evil deeds think that We shall make them equal to those who
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believe and do righteous deeds; that their living and dying would be
equal? Evil indeed is their judgment. And GOD created the heavens
and the earth in Truth, and that each soul may be recompensed for
what it has eamed, and none shall be wronged". (45: 21-22). "And to
GOD belongs what is in the heavens and the earth that He may recom-
pense those who do evil for what they have done, and He may recom-
pense those who have done good with what is best" (53:31).

Bringing the dead to a new life is not hard for the One Who first
created them: "And GOD is the One Who originates creation, and af-
terwards He will make it return, it is easy for Him. His are the Most
Exalted attributes, in the heaven and the earth, and He is the A]mighty,
the All-Wise" (30:27).
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Characteristics of the Islamic Faith Clarity

The Islamic faith is distinguished by characteristics that other
creeds do not have. First it is a clear, simple, uncomplicated faith.
There is nothing mysterious or obscure about it. It simply states that
beyond this highly ordered beautiful universe there is One God Who
created it and conducted it. The One God measured everything and or-
dained everything in it. The God or Lord has no associates or partners,
no wife, no child and none like Him: "But to GOD belongs all that is
in the heavens and on earth, all creation worships Him in humble obe-
dience' (2:116).

This faith is clear and rational, because reason always seeks unity
beyond variety and tends always to attribute different things to one
cause. In Islam there are no church mysteries and complications nor
the complexities of Manichean beliefs. Islam rejects the motto raised
by irrational creeds, Believe blindly".

Nature- bound

The Islamic faith is neither alien nor runs counter to the nature of
man. It indeed uniquely matches and splendidly responds to the code
of that nature. The Qur'an states this explicitly: "So set yourself stead-
fast to the Religion on a true Path. The instinctive Religion which
GOD has created in mankind. There is no alternation in GOD's crea-

tion. This is the Right Religion. but most people do not know"
(30:30).

The Prophet (P.B.U.H) also put it explicitly: "Every human is born
a natural believer [in Islam] and it is the parents who make the child
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Christian, Jewish, or Mazdaist". This means that parental intervention
is responsible for making people the Christians, Jews, or Mazdaists
that they are. Islam is not in need of such parental intervention.

Unchangeable

It is a definitively stable and unchangeable faith; nothing can be
added to or taken from it. No ruler, scientific or scholarly congrega-
tion or religious congress can venture to do so. The Prophet (P.B.U.H)
said, "Anybody who adds to our Faith anything alien to it is utterly re-
jected". The Qur'an rhetorically and ironically asks: "Or have they as-
sociates who have ordained for them some religion which GOD has
not prescribed?" (42:21). Accordingly, all the legends, myths and ad-
ditions that have been interpolated in some Islamic books and have
made their way into the minds of the common people are false and ut-
terly rejected by Islam and must be considered as contrary to it.

Reason-Bound

The Islamic faith is also reason- bound, i.e. verifiable. In Islam 1t
is never said "believe blindly" or "close your eyes and follow me" or
"ignorance is the mother of faith"; if such "grains of wisdom" are al-
lowed in some faiths they are forbidden in Islam. The Qur'an states:
"Bring your proof if you are truthful in your claim" (2:111); "Say:
"Bring your proof, if you are truthful" (27:64).

St. Augustine's statement, "I believe in this because it is impossi-
ble", is contrasted to the Muslaim scholar's statement, "the faith of an
imitator is not accepted".

It is not only the heart or emotions which the Islamic faith address-
es. It mainly addresses the mind. All the Islamic propositions are open
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to discussion and are established by strong evidence and unmistakable
proofs. Muslim scholars state, ''reason is the basis of tradition and
sound traditions never contradict the work of sound reason". For in-
stance, the issue of the existence of the One God is expounded by the
presentation of proofs and evidence from the universe, human nature
and history. Another example is the issue of resurrection. The fact is
not Just stated. The Qur'an argues that the Creator Who first brought
man to this life created heavens and earth and brings life to the barren
land (i.e. resurrects it) and can certainly re-create the universe. The
Qur'an also argues the case by referring to the necessity of establish-
ing justice by rewarding the righteous and punishing the wrongdoers
"That He may recompense those who do evil for what they have done,

and He may recompense those who have done good with what is best"
(53:31).

Moderation:

Moderation is, generally speaking, characteristic of Tslam. In re-
gard to Faith, it uncompromisingly stands between the materialistic
wholesale rejection of a metaphysical existence that cannot be proved
by sensory evidence and the unreserved belief in more than one god.
Islam also rejects the idea of incarnation i.e. the divine habitation in
the bodies of rulers, kings, animals or plants. The Islamic faith rejects
atheistic disbelief, ignorant plurality and misinformed associationism:;
it establishes that the God and Lord of the universe is One. There is no
god but Allah, the One. "Say: To whom belongs the earth and all that
is n it if you know? They will say: "To GOD, say: "Why then are you
not admonished? " say: "Who is the Lord of the seven heavens and the
Lord of the tremendous Throne?" They will say: "GOD, say: why then
are you not godfearing? Say: "In whose hand is the dominion of all
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things and who protects but is not in need of protection, if you know?
" They will say: "GOD" say: "How then are you deluded?" (23:84-
89).

This sensible moderation is further shown by the traits and attrib-
utes Islam ascribes to the One God. It does not déscribe Him in nega-
tive terms, thus avoiding the excessive abstraction of Greek philoso-
phy in this respect. It also avoids the crude perception of God which
ascribes to Him human traits and frailities such as sleep, tiredness,
opting for rest, prejudice, bias, cruelty etc. Some religions, such as Ju-
daism, have the lord meeting some of his prophets and even involves
him in a fight from which he comes out defeated and is released only
when he grants his victorious contestant a new title.

2-Worship

Every man must raise and think deeply on the existential questions,
"Why was I brought into being? and "What is my mission in life?"
Failing to raise or to deliberately ignore these questions on the part of
man, who is endowed with reason and will, would reduce him to the
state of animals who live to eat and seek pleasure. Ignorance of any-
thing in life can be tolerated, but it is intolerable for humans to be in-
different or blind to the very question of their existence. Death, which
comes suddenly, will shock those indifferent and mindless people into
the recognition that the questions they ignored should have been taken
far more seriously.

For all believers, these questions are not hard to answer, for they
believe that the Creator knows the reason and purpose of His act of
creation. A maker of a thing knows why he makes it in the way he
does. Allah is the Maker of man and it is He Who controls man's life.
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It is only natural that we ask Him to tell us why He made man in the
particular way He did. We must ask Him, "Why, Allah, did You create
man? Did You create him to eat and amuse himself ? Did You create
him to work on earth, eat from the earth, then go back to the earth and
that is all? Did You create him to lead a life of suffering that starts
with a birth cry and ends with a death rattle? Then for what reason did
You endow him with the powers and faculties of reason, spirit, and
will?

Allah provides us with the definitive answers in the Qur'an, His
Eternal Book, that He created man to be His vicegerent on earth. We
can conclude this from Allah’s words about Adam, and the angel's an-
swer to Allah which implies that they wished for status of Adam:
"And when your Lord said to the angels: "I will create a Caliph
(vicegerent) on earth", they said: "Will You create therein one who
will make mischief in it and shed blood while we celebrate Your

Praise and extol Your Holiness?" He said: "I know what you do not
know'" (2:30).

The primay requirement for the status of the human vicegerent of
Allah on earth is that man must know his God and Lord truly and wor-
ship Him dutifully. "GOD is the One Who created seven heavens, and
of the earth a similar number. The command descends among them, so
that you know that GOD has power over all things, and indeed GOD
encompasses all things in His Knowledge". (66:12). This verse makes
the recognition of Allah the purpose of creation of earth and heavens.
In another verse we read "And I have not created Jinn and mankind
except that they worship Me. [ do not require them to provide for
themselves, nor do I need them to feed Me. Indeed GOD is the Provid-
er, the Lord of power, the Strong". (51: 56-58)
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If we ponder the universe we know that everything lives and works
for some other being: water for the land, the land for plants, plants for
animals, animals for humans and humans for...? For whom does man

live and work? That is the question.

The answer that nature screams out and that all beings indicate is
that man is for Allah: to know Him, worship Him, fulfil his obliga-
tions towards Him and only Him. It is not reasonable that man should
live and work for any beings but Allah. If all beings, high and low are
subjected to man's service, and man uses them it cannot follow that he

lives and works for the things that serve him.

It is an illogical and irrational inversion of the order of things that
man should worship some powers of nature, manifestations of those
powers or some natural phenomena. It is absurd and disgraceful for
man to worship the sun, the moon, rivers, trees, or COws under any
pretext. Nature and what can be called existential logic establish that
man is to worship only Allah; It is the bitterest enemy of man, the dev-

il, satan, who lures man to the worship of others.

The primary call of every Divine Message is: "Worship GOD! you
have no other god than Him" (7:59). This exclusive worship of Allah
was the first pledge that Allah exacted from humankind, and with His
absolute ability, He recorded it in the very texture of human nature
and made it part of the natural human disposition. The Almighty did
that, the moment He endowed man with a mind to reason with and a
heart to feel with He created in the universe signs that guide those
minds and hearts to His Path. "O children of Adam! Did I not enjoin

on you not to worship satan, surely he is to you an avowed enemy;
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And that you should worship Me? This is the Straight Path" (36: 60-
61).

It is not at all difficult to see that the primary mission of Allah's
messengers and prophets is by removing the layers of forgetfulness,
paganism or blind imitation from the real substance of human nature,
It is only natural that the first call made by the messengers of Allah

as: "Worship GOD! you have no other god than Him" (7:59). Every
messenger argued with his opponents on these grounds: "There is no
god but I so WOI‘Shlp Me" (21:25). "And We already sent among every
nation a Messenger saying: Worship GOD and shun false deities and
demons" (16: 36).

The Meaning of worship

The Arabic word for worship is 'Ibddah, Arabic dictionaries give
various meanings and forms to this word. One dictionary gives it three
forms, Abdiah, 'Ubtdiyya and 'Ibadah, with one central meaning,

"obedience". Another dictionary states that "subjection" and

"submission" are organic to 'Tbadah and 'Ubiidiyya, the latter form be-
ing related to slavery and enslavement (to the Almighty). Ta'biid in
another form which means "self-abasement" (to the Almighty). The
past participle form of the transitive verb Abbada in which when used
as an adjective means "subjected for service"; so when (mu'abbad) is
used to describe a road, it means "paved", and when it in used to de-
scribe an animal, it means "subjected", Every derivative of the word
gives extra meaning to the concept of 'Ibadah (In comparison, the
Enghish word looks too simple and one- dimenional) Ta'abbud is as-
ceticism. The Qur'anic verse: "Enter you among My servants, And en-
ter into My Paradise" (89:29-30), adds yet another meaning. "Ibadi"
here means my servants. The road is described as mu'abbad (paved)

58



because it is much trodden, humiliated. To this sense the word 'Abd;
slave- is related. Subjection, humiliation, submission, self- abasement

are all senses which are comprised in the meaning of the Arabic word
'Ibadah.

'Ibadah "worship" is the utmost degree of subjection. Every act of
obedience which shows subjection and submission to Allah is wor-
ship; worship is a level of subjection that is worthy only of the Giver
of the highest endowments in life such as understanding, learning and

seeing.
Worship in Islamic Thought

Ibn Taimiyah tackled the matter of worship in a rather comprehen-
sive and insightful manner. He analyzed it into its primary elements.
In addition to the lexical meaning of "absolute obedience and submis-
sion", he emphasized the element of love. This last element is of great
importance to Islam and all religions. In fact there cannot be true wor-
ship without love. Ibn Taimiyah argued the relation between religion
and submission by referring to the fact that are derived from one stem.
He concluded that religion is synonymous to obedience and submis-
sion, i.e. worship. Then he argued the point of the relation between
worship and love by reviewing the ranks of love in Arabic and relating
them to ranks of relationships between the lover and the beloved. He
concluded that there cannot be true worship without true love. This
great Islamic authority, Ibn Taimiyah observed:

To submit to another human without love is not to worship that hu-
man. to love something or someone without submission is not a form
of worship for a man may love his child or friend. Love only or sub-
mission only is not enough for the worship of Allah. To Worship
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Allah is to love and glorify Him more than anything or anyone else. It
is only Allah Who is worthy of absolute love and absolute submission.
Any love which does not stem from the love of Allah is false and of
no avail; it is mere vanity to glorify a thing that Allah does not com-
mand us to glorify: "Say: "If your fathers, your sons, your brethren,
your spouses, your near of kin and wealth you have gained, and trade
which you fear may decline, and homes that please you, are more be-
loved to you than GOD and His Messenger, and striving in His cause,
then wait until GOD passes His Judgment up on you" (9:24).

There are two requirements that are vital to worship in Islam, as
explained by Ibn Tajmiyah. First is the committment to what Allah
legislates and to which His messengers call. The observance of all the
commandments of Allah is the element of obedience and submission
in the concept of worship. It is not a true worshipper of Allah who re-
fuses to submit to the command of Allah or refuses to follow His path,
which runs parallel to His laws and commandments. And it will not
help him that he admits that it is Allah Who has created him and gives
him sustenance and subsistence. The pre-Islamic polytheists admitted
this but they were not considered believers or true worshppers of
Allah. It is not enough to admit the lordship of Allah, It is not enough
to show submission and ask for sustenance and help from Allah in
times of hardship. It is the submission of obedience, subjection, and
worship which fulfils the right of worship and the rightful claim of
godhead that Allah has over humans. In this light we should under-
stand: "You Alone do we worship, and You Alone do we beseech for
help" (1:5).

The essence of submission is the awareness of the Oneness of

Allah and of the fact that He is omnipotent over the whole universe
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and that all beings are His creatures and slaves and are totally under
His rule and authority: "To GOD prostrates all that is in the heavens
and the earth, willingly or unwillingly as do their shadows in the
mornings and evenings. Say: "Who is the Lord of the heavens and the
earth?" Say: "GOD" say: "Why have you taken other than Him to be
your protectors, even such as have no power to profit or harm them-
selves? Say: "are the blind and the sighted equal? or can the darkness
and the light be equal? or have they ascribed to GOD associates who
have created a creation like His, So that the created is all alike to
them?". Say: "GOD is the Creator of all things, and He is the One, the
Superior Force" (13:15-16).

The essence of submission is a self-produced feeling of the need
for the Omnipotent Who has the power to harm and benefit, to give
life and death, to create and command. It is the need for the One in
Whose hands is the dominion of all things, the One Who, when He in-
tends a thing, only says to it "Be'" and it is. A true worshipper feels
weak before the One Who possesses all power, absolute and ultimate;
feels ignorant before the All-Knowing; feels powerless before the All-
Able and All-Powerful; and feels poor before the One Who possesses
all wealth. Briefly stated, it is the sort of feeling that the slaves, the
created, the mortal, and the poor have for the Lord, Allah, the Eternal,
the Omnipotent, the Irresistable and the One Who manages and con-
trols all.

As man's knowledge of himself and God increases, this vital feel-
ing gets clearer, more refined and more effectual. This makes man rely
more on Allah, turn himself more to Him for help, humble himself

sincerely to Him and pray to Him in devotion, hope and fear.

when, out of ignorance, man underrates himself and his God, these-
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feelings do not fade away; they rather go astray, deviate and are redi-
rected, even though the words "submission", "god" and "obedience"
may not be used to describe this deviant attachment.

Second this abservance of Allah's commandments must emanate
from a heart which loves Allah, for there is no being in existence that
is more worthy of love than He. Allah is the Bounteous, Giver of all
good, Who created man, created for him all that is on earth, completed
and perfected His graces upon him both apparent and hidden, shaped
him and made good his shape, created him of the best stature, honored
him and preferred him to many of His other creatures, taught him to
speak, made him a vicegerent on earth, breathed soul into him, and
made His angels prostrate before him. Then who is more worthy of
love than Allah? And who else would humankind love if not Allah?

Essential to the love of Allah is the recognition of His bounty,
grace, mercifulness, beauty and perfection. To love beauty, goodness,
benevolence, and to aspire to perfection is to love Allah, the originator
of them all. Moreover, to love oneself truly is to love Allah, the Maker
of that self,

True knowledge of Allah leads to true love of Him. Now we can
understand why the Prophet (P.B.U.H.) once said that prayer was the
Joy of his life. Being the best lover of Allah, he found in Prayer a
straight passage between his heart and his Creator. The prayers and in-
vocations of the Prophet (PBUH) show how much he yeamed for the
meeting of Allah and how much he longed to look upon His face.
When he was given the choice of staying on in earthly life or going
back to Allah, he chose the "Supreme Companion (Allah)".

Some Muslim scholars, however, claimed that the essence of di-
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vine love is unattainable by humankind. They said thal the constant
obedience of Allah is only the meaning of the love of Allah but the
real substance of this love is unimaginable without analogizing and
exemplifying. It was for (Al-Ghazaly) to refute their deas in a de-
tailed manner. This great Muslim thinker stated that it is only Allah
who is worthy of absolute and ultimate love, in all its forms and mani-
festations.

The purpose of creation is worship, and, according 10 Islam, wor-
ship is obedience with absolute submission and absolute love. It has to
be asked now: obey Allah in what way and in what sense? In other
words, what are the manfestations of this obedience? This is simply to
ask what is so unique in the Islamic definition of worship? To ques-
tion we confidently respond by stating that worship in Islam is a har-
moniously comprehensive concept which includes matters of religion
and all worldly concerns.

Worship in Matters of Religion:

Ibn Taimiyah's treatise entitled Enslavement (to Allah) was largely
written in response to a question about the meaning of worship as Al-
Qur'an uses the word in such a verse as "O people! Worship your
Lord" (2:21). The treatise begins with the definition of worship in Is-
lam:

Worship is a comprehensive term that denotes every act which 1s
commendable by Allah. Worship includes such practices as perform-
ing prayer; giving zakah; fasting; making the pilgrimage; faithful be-
ing honesty and truthful being to parents and all relatives; trustworthy;
being enjoining good conduct and forbidding all evil and harmful con-
duct; fighting the disbelievers (who fight the believers) and the OCTites;
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being generous to neighbors, the needy, the wayfarer strangers and an-
imals; praying and invoking Allah; reading and reciting the Qur'in;
honouring the Messenger of Allah (P.B.U.H.); fearing and repenting
to Allah; forbearing the ordainments of Allah:; thanking Him; accept-
ing His fate; relying on Him; paying for His mercy and fearing His
torture. As explained by Ibn Taimiyah, the scope of worship in Islam
is considerably wide, including what Allah Imposes on us as compul-
sory worship and what every Muslim does on his own for the love of
Allah, be it prayers or behevior towards other people. In another part
of his treatise, Ibn Taimiyah states that one's best to get to what one
wants or following all the worldly paths and rules to get to one's goal
is worship. "Every warldly pursuit that Allah ordered His creatures to
follow is warship". Furthermore, Ibn Taimiyah states that all religion
is worship. He, however, argues this point on the basis of a linguistic
analysis of the word Din "religion" in Arabic, which includes the
meanings of submission, humility, obedience and rule. Thus the corre-
spondence between the lexical meaning and the religious meaning is
established.

Worship and Worldly Concerns

According to Ibn Taimiyah, religion is all worship. Religion, i.e.
Islam, is also a way of life which determines man's behavior and rela-
tion to fellow humans in accordance with the word of Allah. Defined
as such, worship embraces all aspects of worldly life, starting from
table manners through politics and financial affairs to international
law in peace and war.

In the Qur'an we find divine commands of legal and legislative na-
ture that the faithful are ordered to implement and enforce. In surah 2,

to cite an example, the clause ".... prescribed for you'' is used to indi-
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cate many divine commands of this nature: "O you who believe pre-
scribed for you is the law of retribution in cases of murder..." (2:178)’
"It is prescuibed for you, when death approaches any of you and if he
leaves behind possessions, that he shauld make a bequest to the par-
ents and the next of kin in a fair way, an obligation on the pious"
(2:180); "O you who believe! Fasting is prescribed for you as it was
prescribed for those before you that you may be pious" (2:183);
"Fighting is prescribed for you, and you dislike it, but you may dislike
a thing which is good for you" (2:216).

The law of equal punishment, writing a will, fasting, fighting in the
cause of religion, etc. are prescribed for the faithful; that is, they are
commanded by Allah to enforce them, the enforcement of Allah's
commandments being worship of Allah. This conception of worship
runs counter to that of the common people who associate the word
"worship" only with such "religious" practices a very narrow sense as
prayer, fasting, zakah and so on and so forth. Doing this, misinformed
people exclude ethics, manners, regulations, laws, habits, and customs
from the realm of worship. The five pillars of Islam, great and impor-
tant as they are, are only part of Islamic worship. Worship in Islam en-
compasses life in its entirety. It is for worship in this sense that Allah
created man.

Worship in sbmission

The response of a true worshpper of Allah to what Allah orders
him to do and not to do is to say ""We hear and we obey, we seek Your
forgiveness our Lord, and to You is the destiny" (2:285). A true wo-
rshppers beliefs, speech and deeds are all ruled by what Allah ordains,
for a believer is one who is a servant of Allah, not of another creature,
or even himself. Believers are not "unruly" in the sense that they do
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whatever they like or do not do what others like them to do. They are
aware that they are committed to a pact with Allah which they must
respect which prescribes for them a way of life that they must follow.
The main article of that pact with Allah, the pact of faith, is that the
faithful must surrender and submit their life to Allah, and it is for His
Messenger to lead, guided by the perfect and infallible words of
Allah’s revelation. The believers' submission simply means that when
Allah says, "Do" and "Do not do," they say, "We hear and we obey".
This is stated by the-Qur'dn: "And it is not for any believer, man or
woman when GOD and His Messenger have decreed a matter, for
them to have any choice in that matter. And anyone who disobeys
GOD and His Messenger, has indeed gone astray into open error"
(33:36). "Most surely the believers, when they are summoned to GOD
and His Messenger that he may Jjudge between them, say only "We
hear and we obey", they are the successful" (24:51).

It is not a true worshpper of Allah who says, "I pray, fast and make
pilgrimage, but I can eat pork, drink alcohol accept interest on lend
money and reject whatever [ do not like of Qur'dnic" laws and use
whatever laws in place of Allah's laws" It is not a true worshpper of
Allah who does not observe the Islamic manners, morals, ethics, tradi-
tions, such as a Muslim man who puts on silk clothes, wears gold, and
acts like or imitates a woman. As for a woman, it is not a true wo-
rshpper of Allah who performs prayers and observes the fast of Rama-
dan but does not cover her body properly, wearing tight or transparent
clothes and abstaining from drawing a veil over her head and bosom.
Whoevr thinks that worship is confined to the walls of mosques is a
false worshpper, a worshpper or a slave of his whims or the whims of
some other slaves like himself,
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Worship in works useful to society:

It is unmistakably a novelty of Islam to include in the realm of
worship useful social works and deeds that bring people closer to the
favour of Allah (not simply deeds that Allah rewards people for doing)
As long as a person means to please Allah and not to gain worldly re-
putation or procure praise, whatever useful works in society this per-
son does is considered worship. It is worship to alleviate the grief of a
person, to pay oft another's debt, to help people overcome hardships,
to eliminate misery, fight poverty, to give shelter to the homeless, to
rid a person of harm befalling him, to clear the way of obstacles and to
bring forth benefit to a person or an animal.

Moreover, some deeds which a person might think of as little are
highly valued by Allah as supreme acts of worship. To cite an exam-
ple, the Messenger of Allah (P.B.U.H.) once said, "Do you want me to
tell you of a rank (of worship) which is superior to that of prayer, fast-
ing and giving charity?" The Companions said "We do'" The Messen-
ger of Allah (P.B.U.H.) said, "It is to reconcile differeness between
people, for a rousing differences between people is to use a razor (O
shave not hair but religion (off hearts)".

Another example is visiting and inquiring after the sick. Allah's
Messenger said "Whoever pays a visit to a sick person is addressed by
a heavenly voice: "Good you are and so are your footsteps and it is a
rank of Paradise that you are rewarded by".

These useful social deeds daily obligatory that every Muslim must
perform. Further, there are some traditions of the Prophet (PBUH) in
which he makes it known that every organ and bone in the human
body is required to perform worship in this social sense. Abu Hurairah
reported the Messenger (PBUH) to say: "Every digit of the hand or
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foot of a man is required to do a daily act of charity: to judge Justly
between two people is charity, to help a man mount to or hoisting his
belongings for him is charity, a good word is an act of charity, each
step on the way to prayer is charity, and to clear the way of harmful
things is an act of charity".

Worship in earning one's Living:

The Prophet (P.B.U.H.) also indicated that the worldly works that
people have to do is to earn a living which can be acts of worship that
bring people closer to the favour of Allah, even if nobody outside their
immediate dependents gets benefit from their works. A farmer, a fac-
tory worker, a merchant, a lowly employee or a professional person
can make his job into prayer, Jihad in the way of Allah, if he observes
the following conditions:

1. The Work shouled be legal according to Islam. The works that Is-
lam prohibits, such as taking or paying interest, providing places
for dancing and drinking alcohol, can never be acts of worship,
Allah is Good and He accepts only what is good.

2. The worker's intention should be good. A good Muslim intends by
his work to support himself and his dependents honorably, to do
good to his nation, and to mean the welfare of the whole earth as
Allah orders him to do.

3. One should do one's work in the best way he can. The Prophet
(P.B.U.H.): said "Allah prescribed that every thing should be well
done, well made". He also said: "Allah likes everyone to perfect
what he is supposed to do".

4. Allah's commandments should be observed. No injustice, cheating
or deception are to be done to others.
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5. One must not be too occupied by "worldly" concemns to forget
"religious" duties, as Allah says. "O you who believe! Let not your
wealth nor your children divert you from the remembrance of
GOD. and whoever does that, they are the losers'" (63:9); Men who
are not diverted by trade or merchandise from remenbrance of
GOD, and from establishing prayer and paying the alms (24:37).

Worship in the gratification of appetites

"Intention” is the word that can turn man'’s habits and appetites into
forms of worship. What distinguishes Islam most in this respect is that
the human natural need for food and desire for sex can be included in
the realm of worship. This is indicated by the Prophet, who said: "You
can be rewarded (by Allah) even for sexual interecourses someone ex-
claimed: "Do we gratify our lust and be rewarded for it?" The Prophet
(P.B.U.H) retorted: "Would you not be punished if you committed
adultery?" When they answered in the affirmative, he said: "So if you
gratify lust legitimately you are rewarded". Muslim scholars explain
that this indicates that Allah's mercy is all-embracing. He rewards
them for gratifying their lust if by doing it they mean to give their
spouses their rights and remain chaste.

The effects of worship comprehensiveness:

The Comprehensiveness of the Islamic conception of worship 1$
likely to influence man and society in a most profound and goodly
manner. This influence is more likely to be felt in two ways.

First, the life of a muslim takes on a godly nature as he is constant-
ly attached to Allah in whatever he does. Since his intention is that of
a devout worshpper, such a Muslim will seek to do more works which
are beneficial to himself and his fellow men in the best he can, in the
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certainty that this brings him closer to the favour of Allah and makes
Allah's reward even greater. This conception of worship is also likely
to encourage the believer to perfect his worldly work because he
knows that work is an act of worship for which he expects reward
from the Ali-Bountiful.

Second, uniformity of purpose and direction characterizes a WO-
rshpper in this comprehensive sense. It is Only One God that he seeks
to please by whatever he does and does not do. And it is only that One
God that he tries to please by whatever pursuit he follows, "religious"
or "worldly". No conflicts or schizophrenia are thus permitted to
emerge. A worshpper in this sense does not worship Allah at night and
soctety in the daytime, does not pray to Allah in the mosque and idol-
ize riches and money in the market place. And finally, this type of wo-
rshpper does not worship Allah one day and others during the remain-
ing six days of the week. He worships Allah wherever he is; and in
whatever task or Job he is to do, he is always aware that Allah is
watching over him. "And to GOD belong the east and the west; in
whatever direction you turn your face you will face GOD" (2:115).

If a person's soul and heart are only possessed and enlightened by
the commands and the guidance of Allah, he can suffer no distractions
and is thus saved from the torture of divided loyalties. His is a uniform

lite with one way and one purpose because it is guided by Aliah, the
One.

Worship is classified and divided only for the purposes of study of
figh, (Islamic Law) but in other types of writing we find that a scholar
like Ibn Taimiyah states that worship encompasses all religion.
Another eminent scholar and authority on Islamic scholarship, Ibn Al-

Qayyim says that all religion is encompassed in, You alone do we
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worship" (1:5), as we will indicate shortly.

There is still another dimension to the comprehensiveness of wor-
ship in Islam. Every particle in the Muslim's body and soul can be in-
volved in worship: the mind, the heart, the tongue, the ears and the
other sense organs. A Muslim's mind worships Allah by thinking of
the creation of the universe and itself and studying the revelation of
Allah and the destinations of past nations and histories, detecting the
morals of such past events. A Muslim worships Allah with his heart
by loving and fearing Allah, praying to Him in hope of His mercy and
fear of His punishment, by accepting His fate with contentment and
thanking Him for His gifts, by shying away from disobeying Him, re-
lying on Him, and by being loyal and sincere in his worship of Him.
Praying, reciting and reading the-Qur'an and glorifying Allah are the
forms of worship by the tongue.

A Muslim worships Allah by the body as a whole, either by leaving
off bodily pleasure as in the case of fasting or by acting in a specific
way as in the case of performing the five prayers in which the whole

body is involved: muscles, tongue, mind and heart.

By Spending money, which is so dear to people, a Muslim wor-
ships Allah as in the case of Zakah' and charity. The Muslim scholars
call this ""Fiscal worship". They also call fasting and praying "Physical
Worship'. The word physical here, however, is used to mean the en-
tirety of man, not only the physical aspect. Worship is not realized or
recognized without intention, which is the prerequisite of every form
of worship. Intention emanates from the heart. The worship of an in-
toxicated person, and of a lunatic and the like are not valid or even ac-
ceptable.

A Muslim can worship Allah by leaving his family and country for
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a far land, as in the case of pilgrimage and 'Umra (minor pilgrimage)
or the emigration to a land where he can practise and call others to his
religion. Travelling for Jihad, (fighting for the cause of Allah) and for
the sake of knowledge and science is also a way to worship Allah. Fis-
cal and Physical worships are merged in this case.

Finally, a muslim worships Allah by sacrificing his most valuable
things or even himself such as by calling others to the religion of
Allah, enjoining good conduct and preventing bad and harmful prac-
tices, and fighting disbelievers and hypocrites to make the word of
Allah the uppermost and the word of disbelievers the lowermost.
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The Purpose of Worship

We now know that man's mission in life is to worship only Allah,
that worship is ultimate subjection with absolute love, and that wor-
ship in Islam encompasses all aspects of religion, the entirety of man
and the whole life.

There remains a question that some people untiringly ask: Why do
we worship Allah? Put differently, why does Allah demand us to wor-
ship Him though He does not need us or our acts of worship? What is
the reason? Purpose? Does He benefit from our worship, obedience
and submission to Him? Or is it we who benefit from worshpping
Him? What kind of benefit is it that we as creatures get? Is worship
only a matter of commands from Allah and obedience from us and
nothing beyond that?

The certain answer is that Allah does not get benefit from our wor-
ship or harm from our abstinance from worship. He is above all that.
He teaches us this fact through Solomon's words in the-Qur'an: he
said: "This is from my Lord's Bounty, that He may try me whether I
am grateful or ungrateful. And whoever is grateful he is grateful for
his own soul's good, and whoever is ungrateful indeed my Lord is All-
Sufficient, the Generous" (27:40). ""O people! It is you who stand in
need of GOD, and GOD is the All-Sufficient, Worthy of All Praise"
(35:15). We learn this also from a Hadith Qudsi (a Sacred Hadith): "O
My servants, you will not be harming Me and you will not be benefit-
ting Me . O My servants, ever the first of you and the last of you, hu-
man and jinn to be as pious as the most pious heart of any one man of
you, that would not increase My Kingdom in anything. O My ser-
vants, were the first of you and the last of you, human and jinn to be
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as wicked as the most wicked heart of any man of you that would not
decrease My Kingdom in any thing".

The answer to the question of worship has to do with existential
questions of from where? to where? and why? It lies with the very na-
ture of man, the substance of his mission on earth and the destination
for which man is prepared after this life is brought to an end.

To be more specific, we here advance four aspects to the question
(or rather the answer to the question) of the purpose of worship.

1. Man is not a mere physical structure that needs the nourishment
of the earth for its subsistence. The reality of man is that precious es-
sence which has made him human, dignified over and master of all
earthly beings. That essence is the soul. This soul finds life only in the
communication with and attachment to Allah. The worship of Allah is
the daily provision and nourishment of the soul, which never becomes
scarce.

It sometimes happens, though, that the noble essence of man gets
shrouded in layers of vanity and negligence and the shining care is
covered by the rust of uncertainty and disbelief. But those cankering
layers and rust can at once be blown away by the storms of life that
bring man face to face with the Truth. That rust can be instantly
burned by the glow of that Truth. The precious care is allowed to
shine again when man goes back to his true Lord. This is a fact that
the Qur'dn states and events of life support: GOD is the One Who ena-
bles you to traverse the land and the sea, even when you set sail in
ships, with a fair breeze. and they rejoice at it, then there comes upon
them a strong wind, and the billows surge upon them from every side,
and they thought they were encompassed, they pray to GOD in sincere
faith to Him: "If You rescue us from this, we shall truly show our grat-
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itude" (10:22).

A genuine need for Allah is always felt by the human heart. There
is nothing on earth that can gratify this need,; it is only the heart that
felt attachment to the Lord of the universe, i.e. true worship, which
can gratify that need. Ibn Taimiyah observes:

The heart is especially in need of Allah in two aspects: worship and
asking for help and reliance... The joy, peace, happiness, goodness,
and reassurance of the heart are not realized without loving, worship-
ping and repenting to Allah alone. All the joys and pleasures of the
world cannot give the heart the peace and reassurance of worship; the
need for Allah is inherent in it- [it was so created]. Allah is the One
for the heart to love, worship, and follow. Doing this, the human heart
can achieve contentment and happiness and find peace and reassu-
rance.

2. Enslavement by Allah alone is the highest level of freedom be-
cause it frees the human heart from being enslaved by fellow crea-
tures. It frees man's heart from subjection and subordination to all ty-
rants and false gods who humiliate people and reduce them to the
lowest and meanest form of slavery, even though they may appear in

the shape of masters and freemen.

In the heart of man, there is an inherent need for a god, Lord, or
object to worship, to attach itself to, to please and follow. If it was not
Allah that was taken as God and Lord, man would take many gods
other than the One: things that are visible or invisible, recognizable or

unrecognizable, existent or non-existent,

The one honourable way to gratify the need to the human heart for
a master and god is to worship the True Lord, Allah, and leave off all
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false lords and maseers. This is a certain way to procure happiness for
the human heart, mind and conscience: GOD has set a similitude, a
man who is shared ty many partners disagreeing with each other, and
a man who belongs » one man, are the two equal in similitude?

A one-master slave is certainly much happier than a many - master

slave.

3. Worship is a divine test that edifies humans. This life is not the
destination of man, but only a transitional period for the life of eternity
and immortality. Sore ancients said, "you are created for eternity, but
you move from one house to another". It is the life hereafter which
counts: "Indeed the Fereafter is the life if only they knew" (29:64).

Man is edified and prepared in this mortal life for the life of eterni-
ty. The tests and hardships which Allah puts man through purgation
and purify his self aad soul and thus prepare him for immortal life,
The Almighty created man with a dual nature: in man there are eleme-
nts that can raise him to Heaven and others that can bring him down to
carthly level. Man has instinct and lust, reason and will, and matter
and soul; man, therefore, needs the purification of worship.

4. Above all, worship is Allah's rightful claim on His creatures
Mu'ddh ibn Jabal (may Allah be pleased with him), a companion of
the Prophet (P.B.U.H.) related that he was once the travelmate of the
Prophet when the latter asked him about Allah's rightful claim on His
creatures. Muadh answered that Allah and His Messenger know best.
The Prophet (P.B.U.H) said: "The rightful claim of Allah on His
slaves is that they worship Him and not ascribe associates to Him",

This right of Allah does not by any means deprecate us. Rather, it
is unacceptable to worship others than Allah because by this way the
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right is given to the wrong being. To reject enslavement to Allah and
claim absolute independence is also unacceptable, We were nothing
before we were brought into existence and from darkness to light. We
were favoured over many other beings. We were given the best shape
and fashioned in the best manner, taught speech, given reason and
will, and the beings around us were subjected for our service. The land
is our bed and cover; the sky is our ceiling; the sun provides us with
heat and light; the planets and stars guide us (as to directions and time
calculations) and beautify our ceiling; Seas carry our ships which car-
ry our trades and provisions; rain is caused to fall so that we can drink

and give water to our animals.

Who did this all? We did not create ourselves or even one atom of
what is around us. No human or jinn ever claimed that he was the
creator and conductor of the universe. Then Who is that All-Knowing,
All-Wise, All-Able One who made this highly ordered universe and
sustained it? Who created man in this good shape and subjected what
is in heaven and earth for his service and granted him all sorts of grac-
es, apparent and hidden?

It is Allah, to whose Existence, Perfection and Oneness, sound na-
ture and enlightened reason testify. It is only natural that that Bounti-
ful Creator must have the rightful claim on His creatures to worship
Him, Subject and submit themselves to Him: "O people! Worship
your Lord, Who created you and those before you, so that you may be
pious; GOD is the One Who has made the earth your couch, and the
heavens an edifice; and sent down water from the sky. He brought
forth therewith fruits for your sustenance, so do not join equals with
GOD while you know better (2:21-22). "Glorify the Name of your
Lord, the Most High, the One Who created in due proportion and har-
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moniously, The One Who determines and guides, The One Who bri-
ngs forth pasturage, then reduces it to withered grass (87:1-5).

3- Ethics and Morals

Islamic scholars traditionally classify Islam into four sections:
creed, forms of worship, dealings, and morals. It should not be in-
ferred that the question of morals is the least important because it is
the last study section. In fact, to study the Qur'an and the Prophet's
Traditions closely and carefully is immediately to recognize that Is-
lam is essentially a religion of morals and ethics in a most comprehen-
sive and profound manner and that morality is one of Islam's major
general characteristics.

Islam lays great stress on morals and virtue and warns forcibly
against vice; it demands the utmost degree of commitment to com-
mandments in this respect and promises the greatest rewards for those
who observe them and the utmost punishment for those who do not, in
this life and hereafter, Islam's concern with morals and good conduct
Is so great that the Qur'an does not find a better quality to praise in the
Messenger of Allah: "And surely you are of a great morality (68:4).
The Messenger himself (P.B.U.H.) recapitulated the Message of Islam
in his brief statement, "'l was mainly sent by Allah to perfect [the di-
vine system of] good conduct and morals". This matter of morality, re-
fined ethics and codes of good conduct is integral to the Islamic sys-
tem, teachings, creed. worship, dealings and even politics and
economics in peace and war.

The Islamic Faith and Codes of Conduct

The basis of the Islamic creed is Allah's Oneness as opposed to as-
sociating partners with Him. The belief in the Oneness of Allah is per-
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ceived by Islam as a moral matter, so it is just to believe in His one-
ness and it is a great injustice to Allah to believe otherwise; injustice is
a vice as much as justice is a virtue. "... surely. polytheism is a grie-
vous inquity" (31:13). It is an injustice because it misdirects the acts
of worship and glorifies unworthy objects. All forms of disbelief are
deemed injustice by the Qur'an "and the unbelievers they are the trans-
gressors” (2:254). When the Islamic faith is truly realized, it bears
fruit in the morals and conduct of a Muslim in the manner that many
Qur'anic verses and many of the Prophet's oral traditions indicate:
"Prosperous indeed are the believers who are humble in their prayers,
from vain talk turn away. who are active in almsgiving. And guard
their Chastity.. And Those who faithfully observe their trusts and their
covenants". (23:1-5, 8). "Most surely the believers are those, whose
hearts tremble with awe when GOD's Name is mentioned and when
His Revelations are recited to them their faith increases, and they put
their trust in their Lord; Those who establish prayer and spend out of
what We have bestowed on them; Those are the true believers..." (8:2-
4

"Most surely the believers are those who believe in GOD and His
Messnger, and never have any doubt, and strive with their possessions
and their souls in GOD's cause,they are the truthful ones'. (49:15)
And the true servants of GOD the Most Gracious, are those who walk
modestly on the earth, and who when the ignorant address them, say:
"peace; And those who spend their nights prostrate to their Lord and
standing; And those who say: "Our Lord avert from us the chastise-
ment of Hell; surely its chastisement is a grievous torment; Evil in-
deed is its dwelling place and as an abode", Those who when they
spend, are not extravagant nor niggardly, but find a middle way be-
tween. And they do not invoke with GOD any other god, nor kill any
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soul GOD has forbidden, except by right, nor commit adultery; and
whoever does this shall meet the price of sin'" (25: 63-68).

As the Prophet (P.B.U.H) indicates, morality and faith are inter-
twined, and virtue is a pre-requisite to as well as fruit of sound faith.
Many of the Prophet's traditions point this out:

"A true believer in Allah and the Day of Judgement will be merci-
ful and kind to his relatives; a true believer in Allah and the Day of
Judgment will not hurt his neighbor; a true believer in Allah and the
Day of Judgment will either say something good or keep silent"".

"Faith falls into over seventy sections, the Supremest of which is
La ilaha illa Allah (There is no god but Allah,) and the lowest of
which is clearing people's way of whatever may hurt; bashfulness is
one section of Faith".

"A believer who commits fornication is not a believer while he is
doing it; a believer who steals is not a believer while he is doing it; a
believer who drinks alcohol is not a believer while he is doing it".

Worship and Morality

Islamic worship is meant to straighten morals and conduct. Prayer,
the primal and daily Muslim form of worship is, among other things,
meant to form self-motivation (for good and against evil); it also
forms the religious conscience "...and establish prayer, surely prayer
wards off abomination and evil..." (29:45). Prayer is a moral support
for the Musim against the hardships of life: "O you who believe! Seek
help through patience and prayer..." (2:153),

The form of worship which is always mentioned together with
Prayer in the Qur'an is Zakat. Zakat is not a mere tax exacted from the
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rich to be given to the poor; it is more a way to cleanse and purify
man's morals than an act of money collecting and financial develop-
ment: "Take from their wealth charity (alms) to purify them and to
cleanse them thereby.." (9:103).

Islamic fasting is meant to train man to control his desires and label
against whatever he/she takes to be essentials of life. In other words, it
prepares man's heart for tagwa, a word which denotes and encompass-
es every act of goodness in Islam. "O you who believe! Fasting 1s pre-
scribed for you as it was prescribed for those before you, that you may
be pious (2:183).

Another way of purifying the Muslim and illuminating him as to
the real worth of material luxuries and life conflicts is the Islamic
journey of pilgrimage. By Al-Ihrdm (a uniquely Muslim concept and
act) a Muslim is demanded to go into a life of simplicity, humility,
peacefulness, seriousness, and abstinence from material luxuries. '""The
pilgrimage is in appointed months, so whoever undertakes the obliga-
tion therein, let there be no obscenity, nor wickedness nor wrangling
in the Pilgrimage (Hajj)..." the Hajj". (2:197).

If these acts of worship fail to recognize their intended aims and
their real meanings, they are rendered as void and a soulless body. It is
not at all surprising that the Prophet (P.B.U.H.) explicitly and elo-
quently made this point. About prayer he said: "If prayer does not stop
a man from doing evil, his prayer is useless". He also said: "Many, a
man who stays up at night praying gains nothing but unrest". And
about fasting he said: "The one who fasts but does not abstain from
false testimony in words and deeds will not be viewed favourably by
Allah for abstaining from food and water". And he also said: "Many
people who fast gain nothing beyond hunger and thirst".
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Morals and Economics

There is an Islamic code of conduct which is meant to be a frame
of reference for economic and financial matters such as production,
trading, distribution and consumption. Contrary to the contention of
some ecomomists, these matters of "business' are not separated from
the ethical and moral question in Islam. There are values and ideals
that must be observed and respected.

A Muslim is not allowed to produce whatever causes moral or ma-
terial harm to people, regardless of the amount of profit or the usabili-
ty of the product. Growing tobacco and hashish and the like does pro-
cure huge profits, but it is forbidden in Islam that a man makes profit
at the expense or harm of a fellow human.

This applies to the alcoholic beverage, industry in which grapes
and other crops are turned into kinds of drinks. The profits made by
the owners of wineries and the like might be huge, but Islam disre-
gards those profits because of the huge harm and damage that alcohol
causes to people's minds, bodies and morals, and the corruption it
causes on the individual, family and total society. "They ask you con-
cerning intoxicants and gambling, say: "In both of them there is great
sin, and some profit for people; but the sin is greater than the profit
(2:219),

A Muslim is not permitted to trade in intoxicants, pigs, the meat of
dead animals and idols. Neither is he allowed to trade if he knows that
the buyer will use it to harm others, such as selling grapes juice or the
grapes themselves to a person that he knows will make wine from it,
or selling arms to a person that he knows will use it to kill an innocent
man or terrify people. The Prophet (P.B.U.H): said "If Allah prohibits
something, He prohibits its price”. He also said: The one who does not
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gather his grapes at their ripening time in order to sell them later to.. a
Jew or a Christian who will make wine from them, [by doing this] de-
liberately and by his choice goes into Hell",

A Muslam is not permitted to monopolize the trade of foods or
whatever commodities the people need or to sell them at high prices in
times of shortage or scarcity. The Prophet informed us: "A monopoliz-

er is a sinner'’.

A Muslim merchant is not permitted to conceal the flaws of his
commodity or exaggerate its quality as the modern advertisments do
to make the cheated people pay more than the commodity is worth. Is-
lam deems this fraudulence and prohibits it. The Messenger declared:
"He who cheats us is not one of us",

A Muslim is not permitted to make a fortune by questionable or
dishonest means, nor is he permitted to cheat people and take their
money. To develop a fortune that a Muslim already owns by dishonest
means is utterly prohibited in Islam. Thus usury, interest on lent mon-
ey, gambling, fraudulence, injustice, and whatever harms people are
all prohibited in Islam.

[slam makes constraints on man in regard to spending money so
that he does not harm himself or those who are around him. Modera-
tion is the primary condition in this regard. Allah instructs: "and eat
and drink, but do not be excessive, surely GOD loves not the exces-
sive" (7:31). "And do not chain your hand to your neck, nor stretch it
out without restraint, or you will become blameworthy and destitute"
(17:29). Islam disdains luxuries and the luxurious, and this explains
why Muslims, men and women, are forbidden to use silver and gold
utensils and men only are forbidden to wear silk and gold.
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Islamic economics has the unique characteristic of being "moral",
as many western scholars describe it. We here quote a French writer,
Jacgues Austeroi who wrote Islam and Economic Development: Islam
is a refined system of moral as well as practical life; morality and
practicality are so intertwined in this system that we can say that Mus-
lims reject secularist economy. An economy which is inspired by the
teachings of the Qur'an is certainly a moral economy.

This moral character can provide a new understanding of the con-
cept of "value" and fill up the intellectual void which is looming as a
concomitant of mechanization.

Reviewing the side effects of what Burkes describes as the sex civ-
tlization", the French writer wamns against the domination of the
"desire values" over the other essential values of life. Man is estranged
from his work by the machine, which has become the master. Luxuries
and modern comforts and things that can be deemed trifling occupy
the attention of man. Western societies have not, in fact, cared about
mitigating the damaging effect of the machine towards man, though he
spends a large portion of his life with machines.

Islam, however, is quite aware of this moral dilemma, and this ex-
plains why morals are intertwined with economic regulations in Islam-
ic Law: the material is thus made subordinate to the moral. This for-
mula of moral economy is by no means accidental, for the material
and the spiritual are typically interwined in Islam.

If the association between Protestantism and the Industrial Revolu-
tion is questionable, the association between Islam and economics
cannot be denied, simply because Islamic Law prohibits any economic
dealings which are not based on it.
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The Western economic experience which depends on '"Render,
therefore, unto Caesar the things Which are caesar's; and unto God the
things that are God's" (Mathew 22:21 [Nesv]) is untransferable to Is-
lam, which does not endorse this distinction of religion and state. All
economic and intellectual endeavors in Islam are inspired by the Rev-
elation of Allah.

The interrelation between economy and morals in Islam is deep-
rooted in history since Islam was the sole shaping force and guide of
all Muslims' activities and behaviours.

Politics and Morals

Morals and politics are also interrelated in Islam. Isiamic politics is
not Machiavellian in the sense that it rejects the principle of "the ends
justify the means". Islamic politics has principles and values to ob-
serve and respect, even in the hardest times and under the toughest cir-
cumstances. This applies to the relation of the ruler and the ruled as
well as to the Muslim slate's relations with other states.

Islam resents the use of dirty means to get to honorable ends, "for
Allah is good and accepts only what is good. A vicious end is not any
more despicable than a vicious means, and Islam resents them equaily.
An honorable end must be sought by an honorable means.

Concerning the relation between the government and citizens, the
Qur'an commands: "Indeed, God commands you to render back trusts
to whom they belong, and when you Judge between people, that you
Judge with Justice, Surely God admonishes you with what is excel-
leut, Surely Allah is All-Hearing, All-Seeing" (4:58) these are the du-
ties of an Islamic government towards its people.

A Muslim govemor is religiously forbidden to favour his relatives
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Oor encourage over others or assign them positions which they do not
deserve, discarding those who really merit them. The Messenger
(P.B.U.H.) viewed this as an early symptom of the destruction of a na-
tion. A man once asked him about the Day of Judgment. He answered:
"When trusts are betrayed, wait for the Hour". The man asked: "How
are they betrayed?" The Messenger replied: "If positions (and matters
of importance) are given to those who are not worthy of them, wait for
the Hour".

It is not possible to drop charges against a person because of his
family position, personal status or relation to the ruler. The Messenger
(P.B.U.H.) said: "What destroyed the nations before you was that they
excused the nobleman when he stole and punished the commoner (for
the same charge). By Allah, if Fatima, the very daughter of Mu-
hammed, stole I would definitely cut off her hand".

The internal politics of Islam should be based on Justice and equal-
ity between people in rights, duties and punishments. Rulers are also
required to be truthful to people. They must not lie to, mislead, or be-
tray them for the "lying king" is one of three types of people that, as
the Messenger (P.B.U.H) informed us, Allah will not look at or purify,
on Judgement; further, painful punishment will be in wait for them.

Concerning the foreign relations of the Islamic state with other
states, it is required to fulfill all its agreements and commitments and
to keep whatever word it gives. Allah commands: "And fulfil the cov-
enant of GOD when you have made a covenant, and do not break the
oaths after they have been confirmed, you have made your oath in
GOD's Name. Indeed GOD knows all that you do. And be not like the
one who unravels her yorn after it is firmly spun, by taking your oaths

merely to deceive one another, lest one nation is more numerous than
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the other. GOD tests you thereby. And certainly He will make clear to
you on the Day of Resurrection that wherein you differed. And if
GOD had pleased, He would have made you all one nation, but He
leaves astray whom He pleases, and guides whom He pleases, and cer-
tainly you will be questioned about what you were doing". (16:91-93).

In these two verses Allah commands that agreements and treaties
be observed and respected and makes Himself a party in them: the
covenant of Allah". He also warns against breeching pacts after they
are confirmed, likening this act to that of the foolish woman spinner
who undoes the thread which she has spun after it has become strong.
He exhorts that all treaties and agreements between nations be based
on truthfulness and good intention and be free from deception and im-
balance, i.e. the well-being of one party at the expense of another, as
we see in the treaties of our time.

The Messenger of Allah (P.B.U.H.) was a perfect model to emulate
in regard to the respect for and observance of agreements and treaties,
even when his companions conceived them as unjust to Muslims, as
was the case of the Treaty of Al-Hudaibeya. Another example'is given
by the Messenger (P.B.U.H) when a man came up to him to join the
Muslim army on one expedition against Quraish. when the Messenger
knew that the man had promised Quraish that he would not fight agai-
nst them, he turned him down and ordered him to keep his promise
and said: "We keep the word we gave to them and ask Allah succour
against them".

If some people believe that politics does not have morals, this poli-
tics is definitely anti-Islamic. Islamic politics is primarily based on
justice, faithfulness, truthfulness, honesty and a refined morality.
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War and Morality

The state of war by no means suspends the implementation of the
Islamic code of moral conduct, for war does not mean the elimination
of honour, Justice and humanity when dealing with and fighting agai-
nst an enemy. War is a phenomenon which is made inevitable by the
very need of humans to make different communities and the human
instinct for contesting and disputing which the Qur'an mentions: "And
were it not for GOD's repelling some people by means of another, the
earth would have been filled with corruption, but GOD is Bounteous
to the worlds (2:251). ""Had GOD not repelled one people by means of
another, there would have been destroyed cloisters, monasteries, tem-
ples, and mosques, in which the Name of GOD is much mentioned".
(22:40)

' However, the inevitability of wars does not at all mean that humans
should submit to their instincts of anger,fierceness of paganism envy,
cruelty and selfishness. If war is unavoidable, let it be controlled by
morals, not lust, against tyrants and aggressors, not against the peace-
ful and innocent. "..and do not let detestation of those who hindered
you from the sacred Mosque move you to commit aggression. co-
operate with all in what is good and pious, and do not co-operate in
what is sinful and aggression, and fear GOD, surely GOD is severe in
punishment" (5:2).

"And fight in GOD's cause those who fight you, and do not trans-
gress, surely GOD does not love the transgressors" (2:190).

If we cannot avoid war, let it be for Allah, not for tyranny. In this
way, the word of truth and good will be above the word of evil and
Falsehood. "Those who believe fight in the cause of GOD, and those
who disbelieve fight in the cause of Evil so fight against the allies of
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satan, surely the guile of satan is ever feeble (4:76). Let it be for the
deliverance of the weak and oppressed, not for the protection of the
powerful persecutors, "And how can you not fight in the cause of
GOD, and to save those men, women and children who have been op-
pressed and pray: Our Lord deliver us from this land whose people are
oppressors, and make for us from yon a protector, and make for us
from You a helper;" (4:75). Let war be constrained by the values of
mercy and tolerance even towards the bitterest enemies and persecu-

tors of Muslims.

Many war commandors and philosophers of power do not care dur-
ing wars but for the destruction and extermination of their enemies,
even if innocent people are destroyed in the process. Conversely, Is-
lam forbids the killing of all who do not actually fight and also forbids
committing treachery, mutilating dead bodies, cutting down trees, de-
molishing houses, killing women, children, old men, priests who do
nothing beyond worship and farmers who only cultivate the land.

These commandments are stated by the Qur'an, the Prophet
(P.B.U.H), and the first four caliphs of Islam. In the Quran we read:
"And fight in GOD's cause those who fight you, and do not transgress,
surely GOD does not love the transgressors' (2:190).

The Prophet (P.B.U.H) used to instruct his companions before they
went into battle by saying: "Conquer in the name of Allah, on the path
of Allah; fight those who reject Allah; Conquer but do not be cruel or
treacherous, do not mutilate dead bodies, do not kill a child".

The rightly guided caliphs followed the example of the Messenger.
(P.B.U.H) They used to order their generals and commandors not to
kill an old man, a child, or a woman, and not to cut down a tree or de-

molish a building. They also ordered them not to go into the places of
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worship (of monastries) but to leave monks, priests, and nuns etc to
their life-Long worship.,

Muslim historians relate that at the time of the great wars that took
place between the Muslims on one hand and both the Romans and the
Persians on the other, the first caliph, Abu Bakr, was sent the head of a
general of the enemy, by a Muslim commandor who thought it would
please the Caliph. On the contrary, the Caliph was infuriated by this
act of cruel mutilation which disrespected the humanity of the man.
when he was told that the enemy did this to their men, he retorted:
"Do we take the Romans and Persians as example? Let not a head be
carried to me any more",

When a war ends, the moral and human aspect appears in the way
of dealing with the prisoners and victims of war. Describing His virtu-
ous people, Allah says: "And they feed, from the food that they most
love, the needy, the orphan, and the captive; we feed you only for

GOD's sake, and we do not desire any reward from you nor thanks;"
(76:8-9).

Morals between Islam and Christianity and J udaism

Judaism was the religion of a certain people at a particular period
of their history; it was not meant to be a universal message or eternal
law, as the Torah itself indicates. For this, Allah assigned the scholars
and rabbis of the Jews to preserve that divine book; He did not under-
take to peserve it Himself. This is why it suffered so much alteration
and adaptations that we read in the present version of the Torah the
stories of some of Allah's prophets in which the meanest vices are at-
tributed to those prophets. We can also see the mundane, materialistic,
sensory nature of its ethics. Racism and cruelty towards others and the
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interest in pictures and images also characterize the present book of

the Jews.

Christianity came to treat the extremely materialistic tendencies of
the Jews and the Romans alike. It was more like a strong spiritual anti-
dote. the Jewish overconcern with materialism had to be treated by the
Christian overconcern with spirituality. It is often plausible to treat ex-
tremism by extremism, on condition that this is limited to a certain

period of time, by the end of which moderation is reached.

Christianity was supreme spirituality and heavenly idealism which
was not meant to be the universal law for this life, nor was it meant to
be the definitive message. Perhaps this can explain why its followers,
especially the westerners, were far from being faithful adherents to its
teachings of altruism, tolerance, asceticism, and love for one's ene-
mies. Further, the Church added to Christianity many concepts, cus-
toms and traditions over the years, especially in the West, which char-
acterized the religion by dogmatism and unworldliness.

Conversely Islam has come with the last word of Allah to humani-
ty, as it has reached maturity and became ready to be given a universal
message. This is why Allah undertook to preserve the book of Islam
Himself, in the sense that no word, not even one letter of it can be lost
over the centuries: "Indeed ! We are the One Who has revealed the
Qur'an, and We will most surely preserve it" (15:9).
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Characteristics of Islamic Morality:

Islamic morality is distinguished from Christian and Jewish morali-
ty by characteristics which give it universal appeal in all ages and en-
vironments and under all circumstances. We can here speak of seven
of these characteristics.

(1) Reasonable:

Though, commandments are considered by some ethics theorists to
be vital to the moral systems of all religions, Islam is free from the
Jewish "Commandment attitude, which neither gives nor sees it neces-
sary to give a reason for whatever man is demanded to do or not to do.
Questions of morality are reasonably explained in Islam; The Qur'an
gives account of the good and the bad things that will happen as a re-
sult of doing or not doing a thing which it requires people to do. This
account is sometimes given briefly, and at other times in detail, We
here give examples of both cases "...and establish prayer, surely prayer
wards off abomination and evil" (29:45).

"say, I do not find in that which has been revealed to me anything
forbidden to one who eats, except carrion, or blood poured out, or
flesh of swine, certainly that is an abomination.." (6:145) "O you who
believe! Fasting is prescribed for you as it was prescribed for those be-
fore you, that you may be pious" (2:184).

"And good deeds and evil deeds are not equal. Repel evil with
what is best, then he with whom you had enmity shall become as a
loyal friend! (41:34) "O you who believe! when the call is made for
Prayer on Friday, then hasten to the remembrance of God and leave
trading aside that is better for you, if only you knew" (62:9).
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(2) Universal:

Nothing in Islam is prohibited for one race or group and permitted
for another. Arabs and non-Arabs are strictly equal, Muslims and non-
Muslims are all in same way accountable with respect to morality:
usury is prohibted to Muslims and non-Muslims, and so are larceny,
theft and adultery. Aggression is prohibited regardless of the object of
aggression. The Qur'an puts it thus: "and let not detestation of a people
move you to be unfair; be equitable, that is closer to piety; and fear
GOD" (5:8). This kind of morality raises Islam above the nationalistic

and racial nature of Jewish, tribal,and all primitive moral systems.

(3) Compatible with human nature:

The Islamic moral system is by no means indifferent to or at vari-
ance with the nature of man. It rather responds attentively to the
"code" of human nature. It is unreasonable that Allah should shape hu-
man nature the way it is and order man to challenge, defeat or not at
all respond to the dictations of this nature. Islam accepts human beings
as creatures of Allah: with psychological drives and natural inclina-
tions. It only purports to cultivate and sublimate this recognized nature
of man, It thus draws limits, the observance of which leads to and pro-
tects the good of the society as a whole and the individual members of
this society.

This explains the fact that Istam permits, in fact,people to enjoy all
the good joys of life and to take their adormment 1.e. to wear beautiful
and clean clothes. In fact, cleanliness and good appearance are even
requisites for praying: -"O children of Adam! adom yourselves fully at
every time of prayer.." Furthermore, the Qur'an attacks those who pro-
hibit enjoying good things Say: "Who has forbidden the omament of
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Allah which He brought forth for His servants, and who has forbidden
the good things which He has provided?" (7:32).

In this respect, Islam does not look down upon human instincts and
desires nor dismiss them as lowly and devilish. It is also worth noting
that Islam shows respect for the human drive for possession by allow-
ing private property; whereas Christianity sees that the wealthy are not
admitted into the kingdom of Heaven. Islam states that "The goodliest
riches are those in the hands of a pious and good rich man. Whereas
Christianity established the institution of monasticism, which resents
and crushes human bodily instincts and desires, Islam prohibits retire-
ment from the world and seclusion in the name of religion; it blesses
the institution of marriage and states that earthly life is a stage of prep-
aration for the afterlife. The best or goodliest thing in this period of
preparation, for the man, is a good wife and vice versa. Working for
the support of one's children and dependents is viewed by Islam as a
type of "Jihad" for Allah.

Whatever Islam permits in response to the demands of human na-
ture is subjected to measures of reason and moderation. In this way,
man's humanity is preserved and a line of demarcation is drawn be-
tween the human and the animal natures.

(4) Realistic:

The Islamic moral system is realistic in the sense that it discards
"ivory tower" idealism and addresses humans as earthly beings who
have instincts, desires, drives, emotions, ambitions - Lawful and un-
lawful- hopes, needs and interests. Their bodies pull them down to
earth and their souls aspire to elevate them to Heaven.

Unlike Christianity, Islam does not require "Love your enemies
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and pray for those who persecute you" because this is a thing that the
human self can only exceptionally bear. The Qur'an requires believers
to be fair to their enemies and not to be driven by hatred and enmity or
to be unfairly aggressive to them. "and let not detestation of a people
move you to be unfair; be equitable, that is closer to piety; and fear
GOD..." (5:8).

This is what Islam asks people to do; however, it is not at all easy
to observe. It takes a true believer to live up to these Islamic, realislic
standards.

The Qur'an does not endorse the Biblical instruction "But if anyone
strikes you on the right cheek, turn the other also; and if anyone wants
to sue you and take your coat, give your cloak as well". Reality dic-
tates that not all humans in all cases can stand this. The Qur'an in-
structs: "'And the recompense of an evil is an evil equal to it, but who-
ever forgives and seeks reconciliation, his reward is with GOD
(42:40), "And if you retaliate, let your retaliation be to the extent that
you were afflicted, but if you are patient it will certainly be best for
those who are patient (16:126).

Thus Islam requires unmistakable fairness and justice. Moreover, it
regards those who forgive and pardon more highly. It is transgression
which is utterly prohibited: "...And do not transgress, surely GOD
does not love the transgressors' (2:190). Islam reconciled the strict-
ness of the Torah justice with the idealism of the Gospel forgiveness
and presented a formula that can be described as well balanced or rea-
listically idealistic.

The Gospel instructs people: "If your right eye causes you to sin,
tear it out and throw it away; it is better for you to lose one of your
members than for your whole body to be thrown into Hell".
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The Qur'anic instruction runs counter to this. It orders believers to
lower their gaze and repent for whatever evil they do. "And repent all
together to GOD, O you who believe! so that you may be successful
(24:31). Further, the Messenger (P.B.U.H) tolerated the sudden look
or the unintentional gaze: "Do not look over and over (at what is not

permissible); the first is for you, but not the second".

Islamic morality does not expect believers to be airy angels or in-
fallible people who cannot be tempted to do evil. Man was created
from the clay of the earth and the breath of Allah and this explains his
binary nature and his vacillation between good and evil. What is re-
sented by Islam is insistence on and deliberate attachment to vice and
disobedience. Adem himself committed a sin and repented and Allah
accepted that repentance and forgave him. We cannot be too surprised
if the children follow the father's example. In fact, the Qur'an defines
believers: "And those who when they committ an indecency or wrong
themselves, remember GOD and pray for forgiveness for their sins,
and who forgives sins except GOD and do not persist in (wrong know-
ingly)" (3:135).

The Qur'an likewise differentiates between grave sins and small of-
fenses; the latter, being repeatedly committed by almost everybody,
are pardonable as long as the offenders abstain from the grave sins.
"and if you avoid the heinous sins that are forbidden you, We will ac-

quit you of your evil deeds, and admit you in honour able manner"
(4:31).

Islamic morality allows for contingencies, mitigating circumstanses
and exceptions. After specifying the foods prohibited for the believers,
the Qur'anic verse states: "...But whoever is forced by necessity, not

out of insolence, nor with the intention of repeating it", then no sin is
o
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on him. surely, GOD is All-Forgiving, Most Merciful" (2:173).

(5) Assertive:

Islamic morality is assertive in the sense that it resents passive con-
formity and requires its followers to leave off idleness and unmindful
submission to other people or events of life. A Muslim is required and
encouraged to stand up to adversary powers, to acquire power, and
never to give up. Unforced weakness is a vice; hope and confidence
are invaluable virtues. The Qur'an addresses John the Baptist (Yahya):
"O Yahya, take the Book with a firm resolve, And We granted him
wisdom while he was a child (19:12). The Messenger (P.B.U.H) in-
structed: "Be keen on what is useful and good for you, ask the help of
Allah and never give up (or be idle) or say "if it happened that... it
would have been.." but rather say it was the will of Allah, Who does
whatever He wills, for "if"" initiates the work of Satan'.

The Messenger (P.B.U.H) taught that people must attend to their
worldly works, even if they cannot themselves benefit from what they
do. They are also required not to stop working till the very last mo-
ment of life - theirs or that of the very universe. It is the value of work,
not its fruit, which necessitates this. The Messenger (P.B.U.H.) taught:
"If Judgment Day comes by while one is planting a small plant, let
him plant it if he can". Islam rejects defeatism and dependency, which
we can see in the statement of the followers of Moses to their Prophet:
"They said: "O Moses we shall never enter it as long as they are there,
so go you and your Lord and fight, surely we will be sitting here".
(5:24). The followers of Muhammad (P.B.U.H), however, provide an
answer that shows effectuality, positiveness, and self assertion. They
say, "Go you and your Lord to fight, and we are fighting your enemies

too'.
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It is not enough in Islam to be good and straightforward as an indi-
vidual; one is required to work for the moral betterment of his fellow
people. One is not even accepted as truly virtuous if he is indifferent
to the evils around him. And as long as he can afford it, a Muslim is
demanded, in the sense of an obligation, to call his fellow people to do
good and abstain from evil, support truth, propagate mercifulness and
patience, and give good advice in religion. In other words, a Muslim is
required to care for anything of importance or relevance to his fellow
Muslims: "I swear by the declining day. Most surely mankind is a cer-
tain loser; Except those who believe and do righeous deeds, and enjoin
each other to follow the Truth, and enjoin each other to be Patient".
(103: 1-3). "You are the best of nations, evolved for the people, en-
joining what is right and forbidding what is wrong and believing in
GOD..." (3:110).

"Religion is good advice", and "one who does not care for Muslims
is not a Muslim,", is how the Prophet (P.B.U.H) put it.

This feature of Islamic morality points out that Islam rejects pas-
sivity and indifference to social and political corruption, that it resents
permissiveness in morals and in religion, and that it is for a true Mus-
lim to change evil by his hand, tongue or heart, the last being the least
degree of faith. This least degree of faith, changing by the heart, is not
passive, as some may think, It is a psychological and emotional mobil-
ization against evil, which is expected to take tangible shape in the
proper time.

(6) Comprehensive:

The Islamic moral system is not restricted to the mosque or defined
by certain rites or forms of worship, as is the case in some other relig-
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ions. The moral system of Islam is of unmistakable relevance to hu-
man activity in its individual as well as social manifestations. A meth-
od is prescribed by Islam for all human walks of life, reconciling and
transcending the wisdom of philosophy and the teachings of ancient
religions.

We here give a sample of Islamic teachings to the Muslim individ-
ual and the Muslim society.

1. The body has needs to be gratified. Your body has a rightful claim
on you: ".. And eat and drink, but do not be excessive..." (7:31).

2. The mind has faculties and talents that must be developed: "Say,
look at what is in the heavens and the earth! But neither signs nor
warnings will avail a people who do not believe. (10:101) "Say: I
admonish you on one point: that you stand before GOD two by two
or one by one, and then reflect..." (34:46).

3. There are also emotions, motives and aspirations that have to be
guided: "And in yourselves, do you not see?" (51:21). "Indeed suc-
cessful is he who keeps it pure; And indeed, failed is he who cor-
rupts it". (91:9-10).

In relation to society, the Islamic moral system has the following
prescriptions:

4. In respect to manners and codes of conduct: "Do not enter houses
other than your own houses until you have asked permission and
given salutations to the people therein" (24:27). "And do not hold

your head in haughtiness to the people, nor walk in the land conce-
itedly" (31:18).

5. In respect to economics and business dealings: "... fear GOD: and

relinguish whatever remains from usury if you are believers"
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(2:279). "Woe to those who give insufficient measure; who when
others measure for them they take full measure; but when they
measure out, or weigh out for others, they give less than due"
(83:1-3). The prophet (P.B.U.H.) also said:

""The one who cheats us is not one of us".

6. In respect to politics and government: "Indeed! GOD commands
you to render back trusts to whom they belong and when you Judge
between people that you judge with Justice" (4:58). The Prophet
(P.B.U.H) said". Religion is good advice.. for Allah, His Messen-
ger, His book, the leaders as well as the common run of Muslims".

There is no separation in Islam between politics and morals, eco-
nomics and morality. The Islamic moral system also cares for animals,
birds and plants. The Prophet (P.B.U.H) said; "you are rewarded by
Allah for being kind to every living thing". And, "Once a woman was
thrown into Hellfire because of a cat that she neither fed nor released
to feed itself™.

Islam in this regard demands its followers to be considerate and
thoughtful "For you GOD subjected all that is in the heavens and on
the earth, all from Him. Surely in this are signs for people who reflect"
(45:13). "Or have they not considered the dominion of the heavens
and the earth, and whatever things GOD has created..." (7:185). Be-
fore and above all, Muslims are ordered to be thoughtful and grateful
to the Creator of all and to faithfully say "You alone do we worship,
and You alone do we beseech for help" (1:5).

(7) Consistent and well balanced:

Unlike Indian Brahmanism, Persian Manchacism, Greek stoicism,

and christian Monasticism, the Islamic moral system does not deprive
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the body of its natural needs or accept torturing it. Again unlike Juda-
ism and modemn materialist philosophies, which ignore the question of
the soul or deny its very existence, Islam strikes a balance between the
demands of the soul and the needs of the body. Hearing that one of his
Companions decided to stay up all the night in worship, and that an-
other intended to fast during the daytime as long as he lived, and that a
third made a vow not to approach women or marry at all, the Messen-
ger of Allah (P.B.U.H) said: "I know your Lord best and fear Him
most; but I sleep and stay up (part of the night), fast and eat in the day-
time, and I marry (and approach) women. The one who does not fol-
low my example is not related to me".

This balance is also observed between the demands of this life and
the preparation for the life Hereafter. Judaism seems to care more for
this life and Christianity to care only for the kingdom of God in Heav-
en. Islam sees that this life is a "farm" for the eternal life: Allah gave
people this earth and what they "grow" here, they would "harvest"
there. They, therefore, must not lay it waste or abstain from, "farming"
it, i.e. working for their immediate and eternal good. It is a truly happy
man who gets the best of what is here and the best of what is there:
"Our Lord provide us with good in this world and good in the Hereaf-
ter" (2:201). "But seek, in that GOD has given you the Hereafter, and
do not forget your portion of this life..." (28:77).

Islam also presents a balanced formula of rights and duties, in
which the individual is neither spoiled by too many rights nor strained
by too many duties and obligations. Man is not over-burdened by obli-

gations in the name of the community or otherwise.

Moderation is the key concept of Islamic morality, not idealism.

However, there is always room for the exceptionally high-minded and
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pious. Accordingly, people are to aspire to whatever degree of good-
ness and virtue they can: "And those highest in faith, are the highest,
those are they who will be brought near, in the Gardens of Bliss"
(56:10-12). "... some of them are unjust to themselves, some frugal,
and some vie in doing good deeds by GOD's leave, this is the great
bounty" (35:32).

The unique balance and consistence that characterize Islam makes
it difficult for scholars to categorize or classify it under any ancient or
known approaches, philosophies or moral systems. The following
questions are raised when considering the moral system of Islam: Is it
a morality of love or Religious? Of asceticism or worldliness? Materi-
alistic or spiritual? Secular or Religious? Rational or revealed? Idealis-
tic or realistic? Individualistic or collective? The answer to any one
question of the above is not enough to define or describe the moral
system of Istam. Perhaps it encompasses them all, for it has selected
the best feature in each description and transcended them all. In a
word it is a consistently balanced system of morality because it is Is-
lamic.

By way of Conclusion

The point should be made that not everything which philosophies,
religions other than Islam and theories said in regard to morality and
morals was totally wrong or totally right. What we have against them
is that each system took a limited perspective to view the world and
people, unaware of or ignoring other points of vantage. Each stressed
an aspect of man at the expense of another important aspect. This is,
however, excused because it is human; man is not equipped to look
things and life in a supremely comprehensive way. A man who is lim-
ited by time and place cannot give a Judgment which transcends all
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times and all places. It takes a power that is not limited by time and
place to do this. Man needs the knowledge of the All-Knowing, the
All-Wise Allah to give him guidance and light.

Because Islam is the last and Final Message from Allah, He put in
it what satisfies all reasonable drives and ambitions and what fits all
forms of progress and dvelopment. An idealist who seeks good for its
own sake will find in Islam what amply satisfies his idealism. A per-
son who believes in the pursuit of happiness will find in Islam what
achieves happiness for the individual and the whole society . A person
who believes in practicality and utility will not be disappointed in Is-
lam. Those who believe in the primacy of social life and accomoda-
tion with society will certainly be happy with what they find in Islam.
Perfectionists are not to find a better choice than Islam. Finally those
who believe in the importance of physical pieasure can find what they
look for in what Allah prepared for the believers in Paradise in terms
of sensory pleasure and material riches "...platters and goblets of gold,
wherein souls desire and that eyes delight in, shall be passed around to
them: And you shall dwell forever” (43:71).

However, there are types of people who are utterly rejected by Is-
lam:

1. Those who believe in nothing but immediate physical pleasure or
personal material benefit and care not for what is saved for them in
the afterlife.

2. Those who accept no values but their own, out of egoism, or those
who claim that moral values were established by the members of a
certain class to dominate and exploit another class or the like of

this nonsense.



3. The arrogant and dogmatic people who look at life and people from
one point of view and are unwilling to accept the wide scope which
Islam provided.

4- Legislation

Law is a basic constituent of Islam. By law we mean a set of rules,
principles and laws (given by Allah in the Qur'an and by His Messen-
ger in his traditions) that regulate human interrelations in all aspects of
life and indicate to people what Allah likes them to do and what to
leave off.

There are things that Islamic law deals with in specific terms,
Howerer, there are other things which are dealt with in rather general
terms or even left off. Abu al-Darda' a Componion of the Prophet, re-
lated that the Messenger (P.B.U.H) once said: "What Allah permits in
His book is Haldl (permissible) and what He prohibits is hardm
(forbidden); what He leaves unsaid is a favour from Him, so take
Allah's favor, for Allah never forgets a thing" then the Prophet recited:
"And your Lord is never forgetful (19:64).

Islamic Legislation leaves a vacant area on purpose, which we call
the area of Allah's favour or tolerance, using the Prophet's word.

This vacant area, in terms of law, signifies Allah's kindness, mercy
to and even provision for His creatures. This can be concluded from
the following hadith ot the Messenger (P.B.U.H.): "Allah demanded
things to be done, be keen not to neglect them; He drew limits, so do
not trespass them; He prohibited things, do not transgress them; and
He left things unsaid out of mercy towards you, do not search for
them".

A close look into this vacant area will indicate that it includes the
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